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2Introduction
Chapter1. IntroductoryremarksonKant’sproblematic,theattemptbymany
philosopherstohealthatsplit,anditscontinuedrelevanceintoday’sworld.
FriedrichNietzscheisoneofthemostrevolutionaryandinfluentialphilosophers
ofpost- RomanticGermany.Hecalledint oquestionancienthabitsofmindandingrained
moralprejudicesprevalentinEuropeanculturesincetheriseofChristendom.The
intellectualandpopularcommunities,inGermanyandEuropeatlarge,primarily
disregardedNietzsche’sworkuntilafterhis death.However,contemporarycontinental
thinkershavebeengreatlyinfluencedbyNietzscheandhisprovocativerhetoric.
Nietzsche’sworkisparticularlyremarkableinlightofhisupbringingandchildhood
experiences.ThescionofalonglineofLuthe ranministers,Nietzschemountedacritique
oftraditionalpietyandreligiousinstitutionsthatwasunprecedentedinitsforceand
insight.
Nietzschecamefromanintellectualfamilyandwasinspiredbytheconsiderable
effortsofearlierGermanthinkers .Ingeneral,thedevelopmentandarticulationofany
philosopher’sideasaredependentontheenvironmentinwhichheorsheexists.Forthis
reason,andtogainabetterunderstandingofNietzsche’spersonality,thisstudywillplace
greatemphasison thebiographicalinformationpertainingtobothNietzscheandother
Germanthinkerswhoinfluencedhim.Itisimpossibletofullyunderstandtheposition
andconcernsofphilosopherslikeNietzscheandKantwithoutfirstdelvingintotheir
childhoodande ducation.InthecaseofNietzsche,awholetraditionofGerman
intellectualismaffectedhisviewoftheworldandtheideasthatheadoptedandlater
reshapedintoapenetratingexaminationofthefoundationsofWesternEuropeanculture.
3Thephilosophers thathadthemostimpactonNietzsche’slifewereImmanuel
Kant,ArthurSchopenhauer,andJohannWolfgangvonGoethe.Kantwastheprincipal
philosopheroftheIdealistmovement,aschoolofthoughtthatunderlinedthemind’s
abilitytomakeitsownlaws ,bothmoralandepistemological.Heemphasizedtheneedto
accountforthepossibilityofhumanfreedomandmoralobligationinaworldgoverned
bythelawsofNewtonianscience.Facedwiththeseemingly“absolute”lawsofnature,
Kantstruggledtounde rstandandallowforhumanfreedom,thefreedomthatmostpeople
takeforgranted,evenintoday’sincreasinglytechnologicalworld.
Inordertomakeroomforbothfreedomandscienceinasinglephilosophical
system,Kantsplittheworldintotwoparts:t henoumenalandthephenomenal.Kant
definedthenoumenalrealmastherealitythatunderliessensibleappearances.Human
freedom,Kantbelieved,waspartofthisultimatereality.Thephenomenalrealmisthe
worldofappearances,whereneitherfreedom normoraldutyexists.Nietzschespent
mostofhislifetryingtoaddressthedilemmaposedbyKant’ssplitworld.Hewas
precededinhiseffortsbySchopenhauerandGoethe,bothofwhombelievedthatart
servedtomediatebetweenthetworealms.Nietzs che,forhispart,arguedthatfreewill,
intheKantiansense,isnotpossible.LikeSchopenhauerandGoethe,Nietzschereliedon
artasthemeanstocompensateforthelossofobjectivepurposeandmeaninginthe
aftermathoftheKantianrevolution.
Intheearlypartofhislife,Nietzschewasstronglyinfluencedbytheworkof
ArthurSchopenhauer.Schopenhauerwasapessimistandafolloweroftheidealist
schoolofKant.UnlikemanyoftheotherIdealistsofthetime,Schopenhauermaintained
theKan tiannotionofthesplitbetweenappearanceandreality.Schopenhauer’s
4acceptanceofKant’sdualworldisreflectedinhisbeliefthatfinite,orindividual,wills
arepartoftherealmofappearance.Atthelevelofthenoumenal,individualwillsdono t
exist,butareinsteadpartofaninfinite,ornoumenal,Willthatpervadestheentire
universe.Bydefinition,afree,finitewillisimpossible.Therefore,thefeelingof
separatenessthataffectsindividualsisillusory,aseveryoneispartofacol lective
consciousness.Thisdivineorabsolutewillisnotabenignguardianorprotector,but
ratheritisanirrationalforcethatistotallyindifferenttoindividualpurposesofanykind,
ortheimportanceofhumansurvival.Schopenhauerembracesart asameansfor
escapingthefrustratingmorassofanexistencethatisdominatedbythecapricious,
collectiveWill.
Goethe,Germany’sgreatestpoet,wasoneoftheearliestGermanthinkerstodeal
withandtrytoreunitethesunderedrealmsofKant.In contrasttoSchopenhauer,
Goethe’sapproachtothesplitbetweentherealandtheillusoryistoclaimthatmankind
inhabits,ofnecessity,therealmofthefinite.Complicationsariseaspeopleare
inevitablydrawntotheinfiniteeventhoughtheyareu nabletoachievethatgoalbecause
ofnaturalhumanlimitations.Goetheaddressesthesplitworldcrisisbyarguingthatthe
answertotheproblemisanaestheticreconciliation.WhileSchopenhauerconsidersarta
temporarysalveforthehopelessnessof humanlife,Goethethinksthattheaestheticcan
bethesourceofsalvationfortheworld.Artistsstandatthecriticaljuncturebetween
completedCreationandhumanstriving,anditisatthisthresholdthatGoethecallsthem
toservemankind.Thearti stisabletosuggesttheeventualunionoftherealmsof
appearanceandrealitybycapturingthebeautyoftheworldwithinhisart.Most
5importantly,theartistuseshiscrafttomanifesttheharmonythatshouldexistbetween
humanityandthecosmos.
Thesplitworldoffinitegivensandinfinitestriving,asarticulatedbybothKant
andSchopenhauer,isstillrelevanttocontemporaryphilosophy.Science,morality,and
thehumanfreedompresupposedbythelatterarejustassignificantintoday’sworlda s
theywere200yearsagowhenKantfirstdefinedthecrisis.Manyoftoday’sgreat
debates,suchascloningandautomation,centeronwhetherscienceisstrippingawaythe
veryfreedomthatistherootofmorality.Clearly,thefoundationaltenetsofsc ienceand
moralityarestillinconflictandthequestionofwhethertherecanbefreewilltomake
ethicaldecisionsinaworlddominatedbyever -increasingscientificandtechnological
superiorityisstillaliveandwell.
Kant’sproblematic,whichwasa sourceoffrustrationforNietzschethroughout
hislife,wasalsotheimpetusforhiscareer.FormanyyearsafterKant’srevolutionary
Critiqueswerepublished,Europeanphilosophywasinastateofchaosbecauseofthis
seeminglyunsolvabledilemma.So ,asSchopenhauerandGoethehaddonebeforehim,
Nietzschesettoworktobringthetwoseparateworldsintoharmoniousunionbyusing
theaesthetic.DespiteNietzsche’sconsiderableeffortstosolvethiscrisis,hewasunable
toprovideasatisfactorys olution.Theprevalenceofthesamepredicamentinmodern
timesisconvincingevidenceofthispoint;nevertheless,theconceptionofartthatwas
forgedduringthecourseofthiscrisisretainsitsforcetoday.Inordertograspthe
religiousandinstit utionalunderpinningsofbothGermanidealismandNietzsche’s
responsetoit,anexaminationoftheReformationsparkedbyLutherisnecessary.What
followsisabriefexpositionofthelifeandmajorintellectualachievementsofMartin
6Luther.Theinflu enceofNietzsche’sLutheranupbringingonhisphilosophicalworks
willbeexamined,beforereturningtoaconsiderationofthegenesisofKant’ssplitworld
theory.
PartI
Chapter1. MartinLuther’sviewonhumanfreedomandhisinfluenceonNietzsche.
MartinLuther(1483 -1546)wasbornintheSaxontownofEislebenin
Thuringian,Germany.Hisparents,HansandMargeretheLuther,werepoorpeasants
withnorealeducation.AfterMartinwasborn,hisfathermovedthefamilytoMansfeld,
whereHansLuth erworkedinthecoppermines.Martin’schildhoodwasnotacarefree
timeinhislife,butwasmarkedbydisciplineandtheharshrealitiesoflife.Unlikehis
parents,MartinreceivedagoodeducationinGermanschools.First,heenrolledata
Latinsc hoolinhisnativeMansfeldbeforemovingontoanewschoolatMagdeburg.
Whenhewasfifteen,LutherwenttoschoolatEisenach.Inthespringof1501,Luther
matriculatedattheUniversityofErfurtasastudentofthearts.Atthetime,Erfurtwas
oneoftheoldestandbestuniversitiesinGermany,atestamenttoLuther’sexceptional
skillsandintelligence. 1In1502,Luthergraduatedwithabachelor’sdegreeandinthe
followingyearheearnedhismasters.
SinceNietzschegrewupaLutheran,much ofthetheologyandimageryofthe
religion,asarticulatedbyLuther,laterappearedinNietzsche’sownwork.Inthelatter’s
writing,therewereamplesignsoftheideasthatNietzschehadgarneredduringhis
1
JohnM.Todd, MartinLuther:ABiographicalStudy (Westminster,Great Britain:TheNewmanPress,
1964),p.3.
7formativeyearsunderdevoutparentsandin strictLutheranschools.Ofcourse,the
ChristianimagerythatNietzscheemployedwasalteredanddistortedalmostbeyond
recognition,butitspresenceinhisbooksisundeniable.
LikemostEuropeanslivinginthelatefifteenthcentury,Lutherwasborn a
CatholicandinheritedtheCatholicChurch’slongtraditionandmoderncorruption.The
Church’smalaiseatthattimewascenteredonthecommercializationofitsservicesand
thearistocracy’suseofreligionasatooltomaintaintheirholdonabsolute authorityover
theirdomains.AsidefromthephysicalproblemsthatplaguedtheChurch,Luther’s
primarymotivationforhissplitwithCatholicismhadtodowithChurchcanonicalpolicy.
LutherdisagreedwithChurchdoctrinewhenitcametotheall -importantissueofhuman
freedom.
AccordingtoCatholicdoctrine,everypersonpossessesfreewilltomakemoral
decisions.Instarkcontrasttothisviewoftheworld,Lutherclaimsthatpeopledonot
havefreewillinthefieldofmoralitybecausehumanity hasfallenfromgrace.
Everythingthathappensisostensiblythewillofadivinepowerthathasforeseenand
preordainedthoseactions.Nietzsche’stermforthisideais amorfati .Basically, amor
fati meansthattheeventsoflifearedivinelywilled and,asR.J.Hollingdalewrites,“with
theconsequentaffirmationoflifeassuchas divine,asaproductofthedivinewill,and
theimplicationthattohatelifeisblasphemous.” 2Basically,humanswalkalongapath
thatisalreadylaidbeforethemwit houtvariation.Nooneiscapableofwanderingfrom
thatpath,inthesenseoftryingtomakehisorherownmoraldecisions,becausethe
divinehasalreadywilledeverydecisionanditsoutcome.Inmanyways,thisconception
2
R.J.Hollingdale,“Introduction,” ThusSpokeZarathustra (NewYork,NY:PenguinBooks,1969),p.28.
8ofthewordwithoutanyfree willissomewhatsimilartoSchopenhauer’suniversaland
omnipotentWillthatsupplantsthefreechoiceofindividuals.
Inthisworldorderedbyanunmovabledivinity,Lutherclaimsthathumansmust
devotetheirlivestohardworkandtoil,aswellasto prayer.Althoughalifeofceaseless
workandprayerseemsuselessandunsatisfying,itisspentinpursuitofdivinegracethat
isalreadypreordainedforcertainindividuals.Thebeliefthatthedifficultlifeis
admirable,theonlywaytoachievean ythingpositiveinone’slifetime,isclearlyreflected
inNietzsche’swriting.Nietzschealsobelievesthatpeoplemustliveontheedgeof
disasterinordertoappreciatelifeandstrivetobetterthemselves.
Additionally,Nietzschelatchesontoaconc eptofLuther’sthatfitsperfectlyinto
hisconceptionoftruepower’shighermanifestation,namely,thatofdivineforgiveness.
Lutherbelievesthatifgodsowillsit,hecanexonerateapersonofhiswickeddeeds.
Nietzschesecularizesthisinsighto fLuther’sbyclaimingthatgreatpowermanifests
itselfasmercy.InLutherandoctrine,co -optedbyNietzscheforhisownphilosophy,this
forgivenessordivinemercyplacesthehumanbelieverbeyondgood,evil,andthelaw.
WhileLutherseesdivinefor givenessasimportantinitsownright,Nietzscheabstracts
theessentialpointthatinstitutionalvaluesofgoodandevilarenotabsolute.
Ultimately,theLutherandoctrineandidealsthathadpermeatedhislifesince
childhoodclearlyinfluencedNietzs cheandthecourseofhiswork.Nietzsche’suseof
Lutherandoctrine,suchasthecallingtolivedangerously,theloveoffate,andtheability
toescapetherigidboundariesofgoodandevil,wouldbeshockingtotraditional
Lutherans.Mostlikely,Nie tzschesimplydrewonideasthatwerelurkinginhis
subconscious,inthesensethathedidnotsetouttoalterChristianimageryforhisown
9purposes.However,NietzschesurelyfeltsomedesiretoshocktraditionalLutherans,and
Christiansgenerally,t oforcethemtoquestiontheirbeliefs.
Chapter2. Kant’sarticulationofthesplitworldtheoryandtheroleofaesthetic
judgment.
ImmanuelKant(1724 -1804)wasbornintheEastPrussiancityofKönigsberg,
Germany,andresidedthereforhisentirelife .Kantwasraisedinafinanciallyhumble
anddevoutfamily.Hisfather,alocalsaddler,wasanextremelyreligiousmanand
broughthissonuptobeofsimilartemperament.Incontrasttophilosopherslike
Nietzsche,Kantretainedhispiousnatureunti lthetimeofhisdeath,althoughhedidrebel
againsttherotereligiousservicesthathewasforcedtoobserveinschool. 3Itispossible
thatKant’sreligionmayhavebeenconstitutedprimarilybyhisbeliefintheunqualified
natureofhumanfreedoma ndhumanity’snobletaskofmorallegislation.Asoneauthor
notes,“ThesalienttraitinKant’scharacterwasprobablyhismoralearnestnessandhis
devotiontotheideaofduty,adevotionwhichfoundtheoreticalexpressioninhisethical
writings.”4K antisaChristianthinkerwhosemoralsensibilitiesovershadowhisreligious
sensibilities,buthenevercondemnsChristianityasareligiousinstitutionorasapious
waytoliveone’slife.
From1732until1740,KantattendedaLutherangradeschool,Co llegium
Friedericianum,inKönigsberg.In1740,heenrolledintheUniversityofKönigsberg.At
theuniversity,hewasintroducedtotherationalistphilosophyofGottfriedWilhelm
LeibnizandChristianWolff,aswellasNewtonianphysics.In1746,Kant publishedhis
3
FrederickCopleston,S.J., AHistoryofPhilosophyVolumeVI:WolfftoKant (NewYork,NY:The
NewmanPress,1 960),p.180 -181.
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firstwork: ThoughtsontheTrueEstimationofLivingForces ,ascientificpaperthatwas
influencedbythethoughtofLeibniz.Aftergraduatingfromuniversity,Kantbecamea
privatetutor.Thenin1755,hereturnedtotheUniversityofK önigsbergasaprivate
lecturerforthenextfifteenyears.
Asateacher,Kant’slessonsfocusedonscienceanditsconnectionsand
applicationstomathematicsandphilosophy,especiallyinthefieldofmetaphysics.
Duringhistenureasateacher,thep revailingintellectualframeworkintheuniversities
wasbasedontheworkofLeibniz,soKant’sthinkingduringthistimewasclearly
influencedbytheearlierGermanphilosopher.However,Kantalsorespectedthewritings
oftheeminentJeanJacquesRousseauandthegroundbreakingideasofSirIsaacNewton,
ideasthatwerejustbeingintroducedtotheUniversityofKönigsberg.
Thisexplosionofintellectualaccomplishmentwasbothablessingandacursefor
Kant,ashestruggledtoreconciletherationali smofLeibnizwiththeempiricismof
Newton.AlthoughKanteventuallybrokewiththetraditionalGermanphilosophyof
WolffandLeibniz,heneverabandonedNewtonianphysics.Thiswasnotonlya
transitionalperiodforKant,butalsoforEuropeanthought ,asscienceandmathematics
begantoerodetheonce -unassailablefoundationofChristiandogmainEurope. 5Science
wasbreakingdowntheauthorityofreligion,andKantfoundhimselfcaughtinthemidst
ofthistitanicstruggle.AsadevoutLutheran,Ka nt,“...sawhismissioninphilosophy
tobethedefenseofscience,morality,andtherationalityofreligion.” 6
4
Ibid,p.184.
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RobertC.Solomon, ContinentalPhilosophysince1750:TheRiseandFalloftheSelf (NewYork,NY:
OxfordUniversityPress,1988),p.26.
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Ibid,p.26.
11
Kantbelievedthatalthoughitwasgoodforsciencetogainlegitimacyoutsideof
thesphereofreligion,itwouldbedisastrousifthecon sequenceofthatdevelopmentwas
generalcontemptforreligiousfaith.Atthesametime,Kantpossessedsomeknowledge
ofNewtonianscienceandheneverquestionedthevalidityofthescientificconceptionof
theworld.Kant’sdifficultiesinformulating hisownphilosophicalsystemaroseonthe
basisofhisdualbeliefinthevalueofscienceandtheinviolabilityofthemorallaw.For
howcouldKant,“...reconcilewiththescientificconceptionoftheworldasalaw -
governedsystem,inwhicheache venthasitsdeterminateanddeterminingcourse,the
worldofmoralexperiencewhichimpliesfreedom?” 7Therefore,Kant’spurposewasto
redefinewhatitmeanttobearationalhumanbeinginordertoanswerscience’s
objectionstoreligionandothernon -scientificbeliefs. 8
In1781,KantsetoffonthismissionbypublishingthefirstofhisthreeCritiques:
TheCritiqueofPureReason.Inhisfirstmajorwork,Kanttriedtoprovidea
philosophicalbasisforscience,whilesimultaneouslydenyingknowledg eofultimate
realityinordertomakeroomforfaith.Inthisway,hehopedtosolvetheproblemof
freedom:allowingforethicswithoutdenyingscientificlaw.Kant’sthesisisthatthe
minddoesnothaveknowledgeofthingsin -and-of-themselves.Ther efore,themind
imposesitsowncategoriesoforderontheexternalworldinordertounderstandit. 9Even
thoughKantdeniedthepossibilityofknowledgeofthingsintheirownright,hedidnot
denytheirexistence.
KantisinaccordwiththeBritishem piricists,suchasDavidHume,whoclaim
thatthephysicalsensesareanindispensablecomponentinhumanknowledge.Atthe
7
Copleston, AHistoryofPhilosophy ,p.186.
8
RobertC.Solomon, ContinentalPhilosophysince1750:TheRiseandFalloftheSelf ,p.26.
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sametime, apriori processesinthemindturnsthiskindofsensoryinputintoconceptual
knowledge.Allpropositionsareeither analyticorsynthetic.Oftheclassofpropositions
calledsynthetic,therecanbeeither apriori or aposteriori statements. Apriori
knowledgeisdefinedasthatwhichispriortoexperience,theformalelementinone’s
theoreticalknowledgeofobject s.Conversely,theterm aposteriori describesthe
materialelementinone’stheoreticalknowledgeofobjects. 10Thesubjectthus
contributestoexperience,andknowledgedoesnotarisesolelyfromtheobject.
AccordingtoKant,allrationalhumanbeings use apriori “categories”inshaping
experience,whicharesometimeslikenedtoPlato’sForms.Necessityanduniversality
arethehallmarkofapriority. 11
Thus,Kantconnectstheempiricists'understandingofknowledgewiththe
rationalists’understanding ofknowledge.Apersondoesnothaveknowledgeofthetrue
“objects”ofhissensesthatKantterms“noumena”.Thesearetranscendentalobjectsthat
arenotattainablebydirecthumanperception.Aperson’smindshapestheinformation
thathissensesdi recttohimaboutthetranscendentorobjectivematteraroundhiminto
recognizableforms:thephenomenaofourminds.
Kant’smorality,aselaboratedinhisfamous GroundworkoftheMetaphysicsof
Morals,isbaseduponthevalueofthe“goodwill.”AsFre derickCoplestonwrites,“...
theKantianconceptofagoodwillistheconceptofawillwhichisalwaysgoodinitself,
byvirtueofitsintrinsicvalue,andnotsimplyinrelationtotheproductionofsomeend,
forexample,happiness.” 12Kant’ssyste mofmoralitydefinesthegoodwillasonethatis
9
MauriceCranston, TheRomanticMovement (Cambridge,MA:BlackwellPublishers,1994),p.28.
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13
motivatedprimarilybyduty.Theonlyactionsthatpossessmoralwortharethosethatare
performedforthesakeofduty. 13Inthe Groundwork,Kantdefinesdutyascomplete
allegiancetothemorallawwit hin.Thecreationofthismorallawisinturndependenton
theconceptthatactsasthecornerstoneforKant’smoralsystem:thecategorical
imperative.
Kantdefinesthecategoricalimperativeastheruletoactasifthemaximofyour
actionweretobec omethroughyourwillaUniversalLawofNature. 14Ofthethree
classesofimperatives,hypothetical,assertoric,categorical,thecategoricalistheonly
imperativethatispurely apriori inthatitdemandsconformitytolawingeneral.A
personmustpe rformgoodactionsforthesakeofmoraldutyalone.However,peopleare
notexplicitlyawareofthe apriori principlesofmorality,anditisthedutyofthemoral
philosophertodiscovertheoriginsofthe apriori elementsinmoralknowledge.Living a
morallifewilleventuallymakeapersonhappy,presumablyinanafterlife,whendivine
rewardisreceivedinreturnforalifetimeofstruggle,arewardthatKantseesasa
necessarypresuppositionforthepursuingofthegoodlife.
Toallowforthismo ralfreedominaworldruledbytherationaldictatesof
Newtonianscience,Kantsplitstheworldintothenoumenalandthephenomenal.The
noumenalistheworldofultimatereality.Kantclaimsthatthenoumenalrealmisthe
worldasitisinitselfand isonlyaccessiblethroughtheactivitiesofthewillandnot
13
According tosomecriticalcommentators,Kantarguesthatthebaseraperson’sinclinations,thehigher
themoralvalueofhisactionswhenheovercomeshiseviltendenciesandactsaccordingtoduty.This
interpretationisnotcorrectbecauseitwouldimplythat thereisanirreconcilableconflictinaperson
betweendesireandmorality.Kantisreallyclaimingthatwhenapersonperformshisdutycontrarytohis
naturalinclinations,thefactthatheactsforthesakeofdutyandnotoutofinclinationissimply clearerthan
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14
Ibid,p.324.
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throughknowledge. 15Thephenomenalistheworldofappearances,wherefreedomand
moraldutydonotexist.Thephenomenalrealmitselfisonlyapparentandis
characterizedbymechanicalnece ssityandblindcausality.Unfortunately,regular
humansarecaughtatthecrossroadsbetweenthetworealms.
Aftercreatingthissplitworldhypothesisinthefirstandsecondcritiques,Kant
attemptstoresolvetheconflictinthethirdcritique,the CritiqueofJudgement ,whichwas
publishedin1790.Inhisthirdmajorwork,Kantapplieshiscriticalmethodtoaesthetic
andteleologicaljudgments.Thechiefpurposeofthisworkwastofindabridgebetween
thesensibleandtheintelligibleworlds.Ka nt’sbridgeisbasedontheconceptsofbeauty
andpurposiveness.Theseconcepts,whichareuniquelyKantian,suggestatleastthe
possibilityofanultimateunionofthetworealmsofthenoumenalandthephenomenal.
Inhisaesthetictheory,Kantargues thatjudgmentsthatascribebeautyto
something,althoughbasedonemotionandnotreason,dohaveaclaimtouniversal
validityandarenotmerelystatementsoftasteoropinion.Whenapersonmakesa
judgmentaboutwhetherornotsomethingisbeautiful, imagination,perception,and
understandingareinharmony.InKant’sview,theexperienceofbeautyismarkedbya
“freeplay”betweenthecomponentsofthementalstructure.Whenapersonmakesany
judgment,theimaginationtakesinrawsensorydatafr omtheworldandorganizesitso
thattheunderstandingcanapplyaconcepttotheobject.Additionally,theimagination
bringstemporalitytotheunchangingcategoriesthatareunderstood apriori .Inan
aestheticjudgment,theunderstandinghasnodete rminedcategorytoapplytotheobject,
butitneverthelessfindsthe“substance”oftheimaginationtobeinharmonywithits
15
RobertC.Solomon, ContinentalPhilosophy ,p.77.
15
overallpursuitoforderandregularity.Itistheexperienceofthisharmonybetweenthe
imaginationandunderstandingthatis expressedinanaestheticjudgment.
Aestheticjudgmentsmustbearrivedatdisinterestedly.AccordingtoKant,when
makinganaestheticjudgment,“...wemustnotbeintheleastbiasedinfavorofthe
thing’sexistencebutmustbewhollyindifferent aboutit.” 16Apersonmustremove
himselffromanybiasesandinclinationsthathealreadypossessesandexamineeach
objectimpartiallyinordertomakeavalidjudgmentofitsbeauty.
Kantgoesontoclaimthataestheticjudgmentsaresubjectivelyunive rsalaswell
asdisinterested.Becauseofthesharedmentalfacultiesthataccountforthefeelingof
aestheticpleasure,aestheticjudgmentsarethemselvesuniversal.AsKantwrites,“..
.judgmentsaboutthebeautifulareputforwardashavinggeneral validity.” 17Sincea
persondecideswhatisbeautifuldisinterestedlyandwithoutinclinationorprivate
conditionsforlikingit,thatpersonfeelsfreetolikeordislikeanyobjectandhebelieves
thateveryonewillnecessarilyagreewithhisdecision. However,anaestheticjudgment
doesnotrestonadeterminativeconceptandsodoeshavelogicaluniversalvalidity.
Kantwrites,“...theuniversalvoice[ofgeneralagreement]isonlyanidea.” 18
Finally,aestheticjudgmentsexhibit“purposiveness withoutapurpose.”Kant
definesthisconceptasapplyingtosomethingthatseemstohaveapurposewithouta
personbeingabletonameit.Apurposeistheendofanactionthatbringsaboutan
object’sexistence.Thepurposeofabridgeistocarrype opleandvehiclesfromone
pointtoanother,previouslyinaccessible,point.Bothnaturalobjectsandworksofart
16
ImmanuelKant, CritiqueofJudgment (Indianapolis,IN:HackettPublishingCompany,1987),p.46.
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seemindicativeofsomedesignorgoal,buttheprecisenatureofthepurposecannotbe
expressed.Kantwouldclaimthattheseobjectsmani festpurposivenesswithapurpose.
WhenKantdiscussestheroleofdisinterestedpleasureinmakingaesthetic
judgments,hedistinguishesbetweenaestheticpleasure,sensiblepleasure,andmoral
feeling.Moralfeelingmustbeinterestedbecauseindividua lshaveadutytowillwhatis
good.Thismoralfeelingisasignofrationalfreedomwithintheindividual.Sensible
pleasureisinterested,basedonthesenses,andbestial.Itisdeterminedbyanindividual’s
concretemake -up,anditisnotanexpres sionoffreedom.Incontrast,aestheticpleasure
isdisinterestedandhuman,asynthesisofthebestialandtherational.Kantwritesthat,“.
..onlythelikinginvolvedintasteforthebeautifulisdisinterestedandfree.” 19Anything
thatisaesthet icallypleasingisdecidedupondisinterestedlyandwithnoregardtoduty.
Kantdescribesthisasspontaneityboundneitherbymoralnornaturallaws,anditis
importantinthefunctioningofthecognitivepowers,whoseharmonycontainsthebasis
ofthi spleasure.
Aestheticexperienceformsatransitionbetweeninclinationandmoralduty.
Aestheticjudgmentbridgesthegapbetweenthecategoricalimperativeandnatural
inclination.Thedisinterestedpleasureofaestheticexperiencecontainselementsof both
sensuallifeandahigherdisinterestedcalling.Thisispossiblebecausejudgment
presupposes apriori conditionswherebyitispossibletoachievethefinalpurposeof
humannature.Happinessandmoralityareshowntobecompatible,asaesthetic
judgmentrestsonapleasurethatis,insomesense,selflessanduniversal.AsKant
writes,“Thisjudgmentmakespossiblethetransitionfromthedomainoftheconceptof
19
Ibid,p.52.
17
nature[reality]tothatoftheconceptoffreedom.” 20Inthiswayjudgmentisthe middle
ground,orbridge,betweenappetite,withitsgroundinginthephenomenal,andduty,
whichisbasedinthenoumenal.
Aftercreatingthesplitworldtheoryinordertoallowformoralfreedomina
worldgovernedbythelawsofNewtonianphysics,Kant claimedtobeabletouseartto
solvetheproblemthathearticulated.Theaestheticformsabridgebetweenmoralduty,
whichisintherealmofthenoumenalandfree,andinclination,whichispartofthe
phenomenalanddetermined.Aestheticjudgment restsonapleasurethatisselflessand
universal;happinessandmoralityareseentobepotentiallycompatiblebecauseofour
capacityforacollective,spontaneousagreementwithasensual,ratherthansolely
rational,basis.Thedisinterestedpleasure ofaestheticexperiencecontainselementsofa
sensuallifeandahighercalling;theactofjudgmentpresupposes apriori theconditions
necessarytoachievetheendofhumannature.Avirtuouslifeiscapableofuniting
pleasureandduty,ratherthanm erelysettingthematodds.
Chapter3. Schopenhauer’sbeliefinKant’sidealism,hisalterationofthesplitworld
theoryintohisownversion,andhishopeforarttoactastemporarysolution.
ArthurSchopenhauer(1788 -1860)wasborninthecityofD anziginnorthern
Germany.Schopenhauercamefromaprivilegedbackgroundandinheritedalarge
fortunefromhisfatherthatenabledhimtoretireearlyinfavorofalifeofstudyand
contemplation.Asaprivatescholar,Schopenhauerwasabletodevote hislifetothe
studyofphilosophy.Bythetimehewasthirtyyearsoldhismajorwork, TheWorldas
WillandIdea ,waspublished.Mostmodernscholarsnowconsideritanimportantwork
20
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inthefieldofphilosophybecauseofitsamalgamationofpost -KantianIdealismand
Buddhistthought.
Schopenhauerwasoneofthenineteenth -centuryGermanIdealistsandconsidered
himselfamemberoftheKantianschoolofthought.Schopenhauer’sphilosophywas
similartotheotherKantiantheoristsofthetime ,andhehadalongstandingrivalrywith
hisfellowIdealists,includingFichte,Hegel,andSchiller.Foratime,Hegeland
SchopenhaueractuallycompetedforstudentsattheUniversityofBerlin.Schopenhauer
wasamongthefirstEuropeanthinkerstoinc orporateEastern,specificallyBuddhist,
beliefsintohisownphilosophy.Atenetofhisphilosophythatistakendirectlyfrom
Buddhismistheinsistenceonthefutilityofdesire. 21Schopenhauerbelievedthatthrough
creativityandthecontemplationof theaesthetic,apersoncouldlosecontactwiththe
vicissitudesofdailyexistence.
SchopenhaueracceptedtheKantianideaofthesplitworldsofthenoumenaland
thephenomenal,buthedidnotthinkitpossibletoreconcilethefreedomofmoralchoice
withtheprinciplesofNewtonianphysics.ByusingKant’sphilosophicalmaximsasthe
premiseforhisownwork,Schopenhauercametotheconclusionthatlifeisabsurdand
theworlditselfatranscendentalillusion.SomemajordifferencesbetweenKantand
SchopenhaueremergebecauseofKant’sfundamentalbeliefthatbothoftheworldsare
“real.”Kantthinksthatthephenomenalexistsindependentlyofthenoumenalandof
societalbelief,whileSchopenhauerthinksthatknowledgeofthephenomenalis
impossibleandthattherealmofappearancesitselfisasortofessentialchimera. 22
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Onthispoint,SchopenhauerdivergesfromtheteachingsofKantbyarguingthat
theworldofappearancesisitselfanecessaryillusionratherthantheobjectofour
knowledge. Furthermore,Schopenhauerpresentsthesplitworldinanovelfashion,
likeningthedifferencebetweenappearanceandrealitytothedifferencebetweenthe
individualandthecollective.Finite,orindividualwills,arepartoftherealmof
appearancesa ndarethereforeillusory.Theonlypathtorealityandthetruthisto
examineone’sowninnerconsciousness,wheretheWill,themanifestationofone
universalwillbeyondaperson’scontrol,isfound. 23
Peopledonotpossessindividualwillsinthesens ethatiscommonlyheld,butare
partofaninfinite,ornoumenal,collectiveconsciousnessthatSchopenhauernamesthe
Will.TheWillistheonlythingintheuniversethatistrulyrealanditisnotdependent
onhumanperception,creation,ormastery. Schopenhauerfollowsthestandardlineofthe
post-Kantiansbystatingthatindividualismisanillusionbecauseeveryoneisreally
controlledbytheuniversalWill.Ofcourse,Schopenhauerstillhastoaccountforthe
uniquequalitiesofeveryperson. Hedoesthisbyinsistingthateveryhumanisa
manifestationoftheideaofhumanity,butrefractedthroughanideaofone’sown. 24
Also,Schopenhauerclaimsthatpeoplehaveanimmutable“character”thatisfixedfrom
birthandisultimatelywhatdictate sethicalbehavior.Forexample,whenagoodperson
isfacedwithethicalquestions,healwayschoosesthegood.
Thisissueofcharacterisdifficulttoaddressbecauseitwouldseemtoimplya
morallawthatpresumablydoesnotexistinadetermineduniv ersecontrolledbyasingle
Will.Schopenhauerlinksmoralevilwiththefictionofanautonomousself.According
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toRobertSolomon,Schopenhauer’sviewisthat“evilcomesintotheworldbecauseof
ourfalsenotionofindividuality,ourbeliefthatits omehowmatterswhathappenstoeach
ofus.” 25Ifapersoncommitsawickeddeedagainstafellowman,thenheisreally
hurtingsocietyatlargebecauseeveryoneisapartofthecollective.Thegeneralbeliefin
individualityisbothametaphysicalande thicaldisaster.Schopenhauer’sconceptionof
evilreversesthetraditionalbasisforethicalaction:Schopenhauerclaimsthatevilcomes
fromourbeliefintheexistenceofanindividualwill.Traditionally,ethicsrequiressucha
belief.
Unfortunately,theWillisnotakintothebenevolentgodofChristianity.Itisan
irrationalandpurposelessforcethatcanoftenbeharmfultothewelfareofindividual
humanbeings.Sinceapersonhasnocontroloverrealityandhislifeistotallydictatedby
an almostalienforce,finiteexistenceischaracterizedbyultimatefrustration.Each
individualpersonispossessedofinfinitedesiresthatcannotbefulfilledwithinthefinite
realmandtheconsequenceisafeelingofinescapablefutility.Permanentre liefcanonly
beachievedthroughthedenialofthewilltolive,theeradicationofindividualdesire,the
suppressionofone’sinstincts,andtherenunciationofallthatisconsideredworthwhilein
practicallife.Schopenhauerquiteseriouslysuggests suicideastheonlysensiblewayout
ofthisunsolvableandunbearablepredicament.
OftheIdealists,SchopenhauerwastheonlyonetoretaintheKantianconceptof
thesplitworldofthenoumenalandphenomenal,butwithsomeimportantchanges.The
most notableofthesedifferencesisthatKant’srealmofappearancesisnotasimportant
forSchopenhauer’sconceptionoftheuniverse.Instead,thephenomenalisjusta
necessaryillusion,liketheidealofequalityinmodernAmerica.Everyoneissupposedt o
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beequalandpeoplemustacceptthisillusiontomakesocietyrunsmoothly,butitsimply
maskstherealityunderneath.
Schopenhaueralsoofferstheideathattheaestheticactsasapanaceaforthe
existentialdissatisfactionthatresultsfromthelac kofindividualfreedomandthe
dominanceofthecollectiveWill.RobertSolomonwritesthat,accordingto
Schopenhauer,“Everyaestheticexperienceisatemporaryescapefromthedictatesofthe
Will,becauseaestheticexperience...givesusadisinte restedappreciationoftheart
objectandsetsusatsomesignificantdistancefromournormalconcerns.” 26Bymeansof
art,peoplelosetheirsubjectiveperspectiveandbecomeobjective.Apersonisthenable
toacquiregenuineknowledgeabouttheWill.
Ultimately,artcanonlyprovideabriefescapefromtheubiquitouspowerofthe
Willandillusionsoftheindividualself. 27Schopenhauer’spessimismwasdifficultfor
hiscontemporariestounderstand,butbythetimeofNietzsche,itwaswidelyaccepted in
Germanintellectualcircles.ThephilosophyofSchopenhauerattractedtheyoung
Nietzsche,butSchopenhauer’sdismissaloftheultimaterealityofindividual
consciousnesswastheelementthatlaterpushedhimawayfromKantianand
SchopenhauerianIdea lism.
Chapter4. Goethe’sroleintheRomanticMovementandhishopeforanaesthetic
reconciliationofthesplitworldofKant.
JohannWolfgangvonGoethe(1749 -1832)wasborninFrankfurt,Germany.
Goethe'searlyeducationwassomewhatirregularan dinformal.In1765,Goethewentto
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Leipzig,wherehestudiedlawandlearnedtoexpresshisreactionsthroughthemediumof
writingandpoetry.GoethethenwenttothecityofStrasbourgin1770inordertopass
hispreliminarylawexaminationsandtos tudyart,music,anatomy,andchemistry.While
atStrasbourg,GoethedevelopedastrongfriendshipwiththeGermanwriterHerder,an
importantrelationshipinGoethe’sformativeyears. 28
GoethewasanunlikelyconvertforHerderbecauseoftheirvastlydi fferent
approachestowriting.Goethehadmadehisfamebywritinglyricsintherococomode
andplayswritteninalexandrinesundertheinfluenceofRacine. 29DespiteGoethe’sprior
styleofwriting,“...Herderopenedhis[Goethe’s]eyestotheliber atingpossibilitiesof
theShakespeareanformofdramaandGoethewentontowriteahistoricalplayanimated
byallthefireandfuryof Macbeth.”30Thiswork, GötzvonBerlichingen ,usheredinthe
firstimportantperiodofGermanRomanticliterature: SturmundDrang .31
SturmundDrang isusuallydefinedasacreativemovementthatpreceded,but
eventuallybecame,Romanticismproper.Animportantaspectofbothmovementswas
therejectionofthecontemporarystatusquoandanattempttomakesomethingnew .
Theircommongoalwastherejuvenationofimaginativewriting,theprimacyofthe
subjectiveandaesthetic,andtheimportanceofthefreedomofself -expression.32
However,whilethe SturmundDrangfocusedonthelackoflibertyandsocialills
plaguingsociety,Romanticismemphasizedamoreinwardorientationcenteredonthe
imaginationandalmostmysticaltendencies.
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Goethe’smomentoustragedy, GötzvonBerlichingen ,waspublishedin1771
whenGoethereturnedtoFrankfurt,ostensiblytopracticelaw, butreallytoworkonhis
firstdramaticsuccess.Althoughtheplotconcernsarobberbaronofthesixteenth
century,itrepresentsGoethe'sprotestagainsttheestablishedorderandhisdemandfor
intellectualfreedom. 33Thisfirsttalesetthetrendfor therestofGoethe’sliteraryworks
inwhichtheprotagonistiseitherGoethehimselforacloserepresentationofthewriter.
ThesuccessofthestorycatapultedGoethefrombeingarelativelyunknownauthorinto
beingoneofGermany’sleadingintellect uals.
Forhisnextstory, DieLeidendesjungenWerthers ,34Goethemovedawayfrom
theShakespeareanmodelthathehadadoptedforhislastliterarysuccess.Stylistically,
DieLeiden resemblesworksbyanotherofthegiantsoftheRomanticMovement:Jean -
JacquesRousseau.ThebookconsistsofaseriesofletterscomposedbyyoungWerther
concerninghistimeatasmallhamletinthecountrysidewiththebeautifulLotteand
Lotte’sfiancé,Albert.Frustratedbyalovethatcanneverbeconsummated,Werther
movestothecitytopursueagovernmentpost.Uponhisreturntothetown,Lotte
unexpectedlybeginstofallinlovewithhimandthiscreatesacomplicatedsituationfor
allthreeofthecharacters.WhenLotteisforcedtochoosebetweenWertherandA lbert,
Werthercommitssuicide.Asisthecasewithmanyofhisothernovels,Goethewas
displeasedwiththeautobiographicalnatureofthework:“Goethesaid,‘Wertherhas
muchincommonwithme.’” 35WertherisaquintessentialRomanticchampion,one
whommanyyoungmenofthelateeighteenthcenturytriedtoemulatebykilling
themselvesforforbiddenlove.
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AsoneoftheleadingRomanticauthors,Goethehelpedtodefinethecharacter
thatisnowknownastheRomantichero.TheRomanticAgeisoftencons ideredthelast
ageoftheHomerichero.Oneauthornotes,“Perhapsthatwasinfactoneofthesources
ofthefascinationhe[theRomantichero]evidentlyexercised:hisessentialambiguity
bothreflectedandappealedtoaperiodoftransition,thatlook edatoneandthesametime
backwardsandforwards.” 36Themembersoftheavant -garde SturmundDrang
worshippedhumangreatnessinallofitsforms,fromtheimageoftheclassicalsoldierto
thecreativegenius.Inhissearchforanaestheticprototype forhisoverman,Nietzsche
undoubtedlylookedbacktotheRomanticheroesofGoethe,fromGötztoFaust,for
inspiration.
InconsistenciesintheRomanticidealofheroismbegantosurfaceasthe
movementprogressed.Forthemostpart,theprotagonistsof the SturmundDrangdonot
fitthecustomarymodelofheroismduetotheirmoralambiguity. 37Goethe’sGötzvon
Berlichingen,thoughaGermanknightinthetraditionofArthurianchivalry,is
characterizedmorebyhissavageryandlawlessnessthanbyhish eroicdeeds.Theclassic
exampleisthatofFaust,whoistheprotagonistofthestory,butwhosedespicable
attempttoseduceGretchenleadstoherlossofinnocenceandfinallytoherdeath.Faust
isanotherinstanceinwhichtheidealoftheRomantic heroismarkedbyamoral
equivocationthatmakesanotherwiselikablefigureintoaninternallyconflictedand
reprehensiblecharacter.
GoetheleftmuchofthisworldoftheRomantic SturmundDrangwhen,inthe
early1770’s,heconceivedtheideatocrea tewhatwouldbecomehismasterpiece.In
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1775,DukeKarlAugustinvitedGoethetohiscourtatWeimartobecomethemanagerof
theCourtTheater.Goethe’stimespentinthetheaterdirectedhistalentfrompurepoetry
todramaticliteratureandevenplay writing.Thisappointmentturnedouttobea
watershedforGermanliteratureasGoethebroughtasmuchoftheFauststoryashehad
writtenuptothatpointtothecourt,atthispointknownasGoethe’sFaust
UrspruenglicherGestalt 38,andimmersedhimself inhiswork.However,Goethe's Faust
wasnotasimpletask,butaprojectthatextendedoverpracticallyGoethe'sentireliterary
life,aperiodofaboutfifty -sevenyears.Thefullversionwasnotcompleteduntil
Goethe’seighty -firstbirthday.
Incontr asttohismoredramaticpieces, Faust isreallyapoemandnotintended
forperformanceonthetheatricalstage.Goethe’sversionoftheFauststoryisbasedon
theplaywrightChristopherMarlowe’s Dr.Faustus ,whichisitselfbasedonthelegendof
asi xteenthcenturyalchemistnamedJohannFaust. 39Eventhoughhisstoryisa
distillationofpreviousworksandmyths,Goethe’s Faust transcendsbothitslegendary
sourceandtheEnglishplayinscopeandinsight.Marlowe’sworkandtheorallegend
thatpre cededitservedtoillustratethepricethatsinnersmustpayfortheirimmorality,
whileGoethe’sworkisanepicdramaofredemption.
AsinhisearlierwritingsGoethehimselfplaystheroleoftheprotagonistofthe
Europeanlegend.Interestingly,Goet hesharesthesamefirstname,Johann,withthe
historicalFaust.InanothersimilaritybetweenGoetheandhispoem’snamesake,“This
legendaryFaust,liketheyoungGoethe,asaresultofhisscholasticeducationlosthis
37
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faithinaControllingDeity.” 40 Goethe,andtheoriginalFaust,expectedalotoutof
humanlifeandfeltfrustratedbytheprohibitionsassociatedwiththedivine,sotheycast
offbeliefinadeityinordertofreethemselvesofconstraint.
Goetheencapsulatesthemajorthemeofthep oembyusingthelegendofa
medievalalchemistasthefoundationforhiswork.Fromthestandpointoftraditional
Christianmorality,alchemistsarecondemnedfortryingtogobeyondhumanlimitations.
Theargumentisthatbyexperimentingwiththeinfi nite,thealchemistleaveshimself
vulnerabletotemptation.Inthiscontext,scienceisconsideredsinandevenhubris.
However,GoetheandhisfellowRomanticthinkersbelievethathumanity is theattempt
totranscendtheconfinesofalimitedexistenc e.41AsL.R.Furstwrites,Faust’s
“perpetualstrivingisavariationoftheromantic’sinnateyearning.” 42Fromthe
Romanticperspective,Faustisthearchetypalliterarycharacterwhodevelopshishuman
spirittoitshighestdegree.
TheRomanticidealst hatGoetheupholdsin Faust arecertainlynotlostonlater
generationsofGermanphilosophers,andNietzschebasedmuchofhisthinkingon
Goethe’slifeandpoeticachievement.TheRomanticemphasisonthejoyofexistence
andoftheself -sufficienthapp inessofthesovereignindividualastheaimandmeaningof
lifeisultimatelyderivedfromtheworkofthemanwhomNietzschelatercelebratesas
theactualizationoftheoverman:Goethe. 43JustasNietzsche’sovermanistheexception
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totheruleofsocie ty’snorms,Faustisalsounusualandnotmanypeoplecan,orshould,
followhisexample. 44
DespitethefactthatFaustachievessalvationandimmortalityattheendofthe
play,Faustisreallyatragichero.Faust’stragedyandhisgreatnessconsistint itanism,
theattempttodefythenaturallimitationsofmankind.InFaust’scase,thisoccursinthe
courseofhissearchforameaningorgoalforexistence.Faustisanovermaninthe
Nietzschiansenseoftheword,asheseeksformorethanmanismean ttoknowor
experience.45IntraditionalChristianity,dissatisfactionwithlifeisablasphemousnotion
becauseitimpliesadivinelackofknowledgeorcontroloveranimperfectworld.
However,theideaoffrustrationwiththehumanconditionistheim petusandeventhe
premiseforFaustandhisstory.Asoneinterpreterof Faust,AlexanderGillies,writes,
“Dissatisfactioncomestoacquireahighermeaning.Itisaspurtofurthereffort,a
dynamicforcewhich,ifitoperatesasitshould,isofthe greatestvalueinlife.” 46This
existentialdissatisfaction,deeperthanatemporaryfeelingofemptiness,leadsFaustto
attempttoescapefromthevicissitudesofeverydayhumanlifeandtoreachforthe
infinite.
SimilartohisfellowGermanthinkersKa ntandSchopenhauer,Goethedescribes
twofundamentalandmutuallyantagonisticdesires.Thisdualityofhumannatureis
salientinthemajorcharactersin Faust,includingFaust,Mephistopheles,andGretchen.
Fromtheverybeginningoftheplay,Fausti sindespairbecausehisabilitytoglimpsethe
wholeisimmediatelyinterruptedbyhishumanlimitations,andheisunabletomove
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beyondthefinite.Faust’sdesperatequestfortheinfiniteleadshimtotryalldifferent
methods,evensuicide,toescape hispredicament.
MephistophelessuccinctlystatesFaust’sstrugglewhenheusestheclassiccricket
analogy.Mephistophelessays,“...they’re[humans]likethosecricketswithlonglegs
whowon’tstopflyingthoughtheyonlyhop,andpromptlysingth esameoldsongdown
inthegrassagain.” 47Likecrickets,humansaredualcreaturesthatalternatelyreachfor
theinfiniteandthefinite.Peoplewanttoachievesomehigherconsciousness,butare
alwayspulledbackdowntoworldlydesires.InKantian terminology,peopleare
uncomfortablysuspendedattheintersectionofthefiniteandtheinfinite.
Faustistheembodimentofthissplitnatureofhumanity.Beforethearrivalof
Mephistopheles,Faustsays,“Twosouls,alas!Residewithinmybreast,and eachiseager
foraseparation.” 48NoamountofstudyoreffortonthepartofFaustcanbringhimany
nearertohisgoalofunionwiththeinfinite,andheissodiscouragedthat,justpriorto
Mephistopheles’appearance,hecontemplatesanendtohisstr iving.Faustissolostin
hisstrugglefortheunknownthatheshunseventhegreatestofworldlygiftsthatare
offeredtohimbythedevil:money,women,andpower.Caughtinthisstateofnihilism,
Faustissuicidal,andMephistopheleshastobrings trivingbackintoFaust’slife.
ThecharacterofMephistophelesreflectsthedualitypresentinFaust.Although
heisthespiritofnegationanddestruction,Mephistophelesisthedrivingforcebehindthe
play’saction.ItisMephistopheleswhosavesFau st’slifeandrekindleshissearchforthe
infinite.MephistophelesdescribeshimselftoFaustas,“Apartofthatforcewhich,
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alwayswillingevil,alwaysproducesgood.” 49Mephistopheles,thenegationofthe
creativepoweroflove,istheonlyfigurewho canstirFaustfromnihilisticcontemplation
tocreativeaction.Thenegativecanleadtotheaffirmationoflifebecauseitrejectsthe
statusquo,orwhatisgenerallyacceptedasnormalinregularsociety,thatcaninfactbe
destructiveorinhibiting .Byaligninghimselfwiththecreativetendencyoflife,Faustis
freedfromthedespairthatresultsfromhislossoffaith.Theensuingtragedyinthe
relationshipbetweenFaustandGretcheniscausedbytheirfailuretocontinueinharmony
withtheco ntrollingcreativeandsustainingtendencyoflife. 50
EvenGretchenischaracterizedbythedualitythatpermeatesherlife.Gretchen
givesFaustatasteoftheinfinitewithinthefiniteandheisthereforeinspiredtoclingto
her.Herselfathomeinth esphereofthefinite,shedrownswhensheattemptstofollow
Faustinhissearchfortheinfinite.WhenhefirstseesGretchen,Faustsays,“Howall
herebreathesasenseofcalm,oforder,ofcontentedness!Whatabundanceinthis
poverty,whatblessed nesswithinthisprison.” 51Initially,Gretchenrepresents,intheeyes
ofFaust,theharmonybetweenthefiniteandtheinfinitethatheisunabletoeffect.By
theendoftheplayneartherampartsandinthecathedral,afeelingofrestrictionreplaces
thefeelingoffreedomthatFausthadpreviouslyperceivedinGretchen’slife.Incontrast
totheubiquitousandunfocusednatureofhisaspirations,Gretchen’ssmallworldoffered
Fausttheopportunitytofeelfreeandactive.FromGretchen’sperspecti ve,herlimited
universeisthreatenedandultimatelydestroyedbytheincursionofFaust’sruthless
striving,asencouragedbyMephistopheles.
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JustasGoetheoutlinesanalmostKantiandivisionoftheworld,heanticipatesthe
workofNietzsche,wholikew isetriestomakesenseof,andthensolve,thedualityof
humanexistence.Although FaustI endsinthedespairofGretchen’sdeathandher
rejectionofthetormentedFaust,thestorydoesgiveaglimpseofanaesthetic
reconciliationbetweenthedualna turespresentintheplay’smajorcharacters.Goethe
suggeststhatplaywrightsandartistsreveal,beneathreality’schaoticsurface,anebband
flowofdesireandsatisfaction,guidedbyman -madegoals.InthePrelude,thePoetsays
totheManagerandP layer:
Theconsonancebetweenwhatsurgesfromhisheartandwhatthatheartinturn
takesfromtheworld!WhenNature,unconcerned,twirlsherendlessthreadand
fixesituponthespindle,whenallcreation’sinharmoniousmyriadsvexuswitha
potpourriofsound,whothendividesthestrandmonotonouslyunreelingandgives
itlifeandrhythmicmotion. 52
ThePoetdescribesacontractbetweeneternalcompletionandhumanstriving
withthepoetorartistactingasanintermediary,asonewhomakessenseof thisfluxand
givesitmeaning.Similartothearc -liketrajectorythateverypersoninvariablyfollowsin
life,everymomentofbeautyandinsightthatariseswilleventuallydissolveorprove
provisional.Therefore,thedissolutionofthesemomentsmus tbeacceptedanditisupto
theartisttotakeinandsavethesemomentsofbeautyandcapture,bycreative
construction,theirmeaninginhisart.
Goethe,asapoethimself,placesagreatresponsibilityonthecharacterofthePoet
andallartistsing eneral.Onecommentatornotes,“Likethepoethimself,he[Goethe]
seemedtobeprobingfortheultimatetruthabouthumanlife.” 53Artistsareportrayedas
higherbeingswhoseworkhasauniversalappealtotheiranonymousaudiences.Since
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theartist,a ndinthiscasethePoet,isapartofthecosmicspiritofcreation,heistherefore
abletousehisarttomanifesthumanpossibilitiesandtheprospectofaharmonious
humanrelationshiptothecosmos. 54Goethe’semphasisontheimportanceoftheartist in
thestruggletoreunitetheworldwasnotlostonlatergenerationsofGermanintellectuals.
OnesuchthinkerwasNietzsche,whofollowedtheexampleofFaust,andGoethe
himself,byarticulatinghisownsolutiontothesplitworldcrisis.
PartII
Chapter1. BiographicalinformationonFriedrichNietzsche,especiallyconcerninghis
LutheranupbringingandhisearlyloveofWagner.
FriedrichWilhelmNietzschewasbornonOctober15,1844inthesmalltownof
RöcheninthePrussianprovinceofSaxony. Nietzsche’smotherwastheeighteen -year-
olddaughterofaLutheranminister.Hisfather,LudwigNietzsche,wasathirty -oneyear
oldLutheranministerwhosefatherhadbeenaSuperintendent,theequivalentofa
Catholicbishop,intheLutheranchurch. Friedrich’spenchantforwritingprobablycame
fromhisgrandfather,whowrotetwotextsduringtheFrenchRevolutionaryperiodthat
claimedChristianitywouldendureforever.Onebiographerwrites:
Thisdifferenceofopinion[betweenNietzscheandhisgr andfatheronthe
probablelifecycleofChristianity]notwithstanding,thereissomethingaboutthe
grandfatherthatremindsusofthegrandson:theextremeassertionofathreatened
traditioniscommontoboth...althoughthegrandfatherhaslittleof the
grandson’switandrhetoricalbrilliance. 55
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Nietzsche’sgreatloveandadmirationforhisfathermadeitallthemore
devastatingwhen,inSeptemberof1848,Ludwigwentmad.Heeventuallydiedin1849
andleftbehindhiswidow,twosons,andadaught er.Unfortunately,Nietzsche’syounger
brother,whowasbornshortlyafterLudwigwentinsanein1848,perishedinJanuaryof
1850.Uponhisdeath,Nietzsche’smothermovedtheentirefamilytoNaumburg.
Nietzschespenttherestofhischildhoodasthe onlymaleinthehouseinNaumburg
amidsthismother,sister,grandmother,andtwomaidenaunts.Itseemsthathislifeat
homewasnotnearlyaspleasurableforNietzscheafterhisfatherdied.
In1858,Nietzschefinallylefthismother’shouseinNaumb urgandenteredthe
boardingschoolofPfortaonafullscholarship.Hespentsixgoodyearsattheschooland
excelledinthehumanities.ThefirstsignsofNietzsche’sirreverentgeniuscanbefound
inhisschoolworkinPfortawhenhewroteanessayab outhisfavoritepoet,thethenlittle -
knownFriedrichHölderlin.Nietzsche’steachercondemnedtheessaybecauseHölderlin
wasnot“Germanenough.”By1920,HölderlinwaswidelyrecognizedasGermany’s
greatestpoetafterGoethe. 56
Aftergraduatingfrom secondaryschool,NietzscheproceededtotheUniversityof
Bonnin1864.Sincehewasaminister’sson,Nietzschehadalwaysbeenapious
followeroftheLutheranfaithandthereforestartedhiscareeratBonnbystudying
theologyandclassicalphilology .However,Nietzschesoonlosthisfaithbecauseofthe
secularized,politicalambitionsofmostoftheleadersofGermanChristendom,including
KaiserBismarckhimself.In1865hegaveuptheologyandfollowedhisfavoriteteacher
toLeipzigtopursuep hilologymoreseriously.AtLeipzig,Nietzscheexchangedreligion
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forphilosophy.Asonebiographernotes,“Thepathawayfromthefamilyparsonagewas
thepathofskepticism.SchopenhauerianmetaphysicsandWagnerianmusicwere
detours, ersatz religion.”57
Nietzsche’sinfatuationwithSchopenhauerwouldnotlastlong,andNietzsche
soonrebelledagainsttheteachingsofhispredecessor.Nietzsche’sbreakwiththe
teachingsofSchopenhauerwasbasedonhisdisagreementwiththesplitworlddoctrine
andt heideaofauniversalWill.Nietzsche’smeteoricrisethroughtheranksofacademia
beganwhenLeipzigconferredhisdoctoratein1868withoutafinalexamination.This
allowedNietzschetoacceptafullprofessorshipattheUniversityofBaselwhenhe was
onlytwenty -fouryearsofage.
NietzschetaughtatBaselfortenyears,from1869 -1879.Unfortunately,his
tenurewasinterruptedbyhisserviceintheFranco -PrussianWarof1870.Hisservicein
theGermanmilitaryatthistimewouldhavelong -termconsequencesforNietzsche’slife
andpossiblyhissanity.WhileservingasanorderlyinthePrussianarmy,Nietzsche
contracteddysenteryanddiphtheria.ThesemaladiesforcedNietzschetoleavethe
serviceandreturntoBasel,andultimatelytormente dNietzschefortherestofhislife.
ManyexpertsnowbelievethattheeffectsofthesediseasesarewhatdroveNietzscheto
insanityattheendofhislife.
Luckily,Nietzsche’safflictionsdidnotkeephimfromworking,andin1872he
published TheBi rthofTragedy .Ascouldbeexpectedfromsuchanoriginalbook,itwas
notwellreceivedintheintellectualcommunityofBasel.Manyoftheprofessors
criticizeditbecauseofthebook’sdefianceofscholarlyconventions.Therewasadistinct
lackof thereferences,footnotes,andGreekquotationsthatauniversityexpectedfrom
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anyacademicworkandespeciallyfromayoungandunknownphilologistlikeNietzsche.
TheonlyprofessoratBaselwhowassympathetictoNietzscheandhisfirstbookwas
JacobBurckhardt.Nietzsche’seldercolleagueinfluencedhisviewonmanyissues,and
eventuallyNietzschecametoshareBurckhardt’shatredofWagner,nationalism,and
asceticism.
AlthoughNietzscheheldRichardWagnerinsuchhighesteemthatheconsidered
theearlierthinkerassomewhatofafatherfigure,helatercondemnedtheheavily
GermanicworkofWagner.Inhis EcceHomo ,Nietzschewrites,“WhatdidInever
forgiveWagner?...thathebecame reichsdeutsch.”58Nietzsche’sdisillusionmentwith
WagnertriggeredanewfoundscornfortheGermannationalismthat,inmany
contemporaryGermanthinkersandpoliticians,masqueradedbehindthefaçadeof
religion.NietzschebecamesickenedbyWagner’soutwardshowofdevotionto
Christianity,adevotionthatm askedhisworldlyambitions.
Goethe’sinfluenceonNietzschewaslessfraughtwithambiguityandlonger
lasting.Nietzsche’sinfatuationwithGoethe’spoetrybeganwhenhewasayoungstudent
intheLutheranseminary.Nietzsche’semphasisonindividualis mandthejoyof
everydayexistencecanbetracedbacktotheworkofGoethe,particularlytothe
inestimable Faust.InadditiontotheGermanicartists,theBiblicalstoriesandimagery
thathewasexposedtoduringhisChristianupbringingandeducation alsoaffected
Nietzsche.BeingfromafamilyofdevoutlyLutheranGermans,themainreligiousideas
thatpermeatehisworkarethosegarneredfromLutheranism. 59Evenhiscritiqueofbad
conscience,ofmorality,andofguiltreflectscentralconcernsof Luther’stheology.
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Chapter2. Nietzsche’scritiqueofmoralityandChristianity.
Nietzsche’s OntheGenealogyofMorals (1887)isoneofhismost -widelyread
works.Itintroducesthereadertotheconceptsoftheslaveandmastermorality,theidea
of perspectivismasopposedtothe“God’seye”conceptionofChristianity,and
ressentiment.The Genealogy isinlargepartascathingcritiqueoftheinstitutionalized
ChristianitythathadruledEuropenearlyunchallengedforcenturies.Althoughhehad
clearlytakenissuewithChristiandoctrinethroughouthisauthorship,thecritiqueofthe
slavemoralityanditsperpetuationthroughreligionisbestarticulatedinthiswork.
Despitethefactthatmoralityshouldarguablybebasedonwhateverwillbethe
mostusefultosociety,Nietzscheobservesthatexistingmoralcodesdonothavetheir
origininutility,butratherintradition.Nietzschethenlookscloseratmoralitytoexplore
theveryoriginoftheconcept“good”asitevolvedinearlysocieties. Heaccurately
pointsoutthattherulingindividuals,governments,orsocialinstitutionsdeterminemoral
perception.Afterdescribingtheevaluationofwhatsocietyviewsasmoral,Nietzsche
pointstoafundamentaldivisionbetweenthosemoralitiesthat affirmlifeandexistence
andthosethatdenythem:theantagonismbetweentheslaveandmastermoralities.Of
course,theideaoftheslavemoralityismoreuniversalthanthenameindicatesandisnot
restrictedtoanysocialclassorethnicgroup.
Att hesametimeasNietzschewaswriting,otherthinkerswerealsotryingto
deconstructthesystemofmoralityinuseatthetime.Thesephilosophersclaimedthat
theseso -calledmoralactionswhosebasicmotivewasutilityhadbeenforgotten.People
continuetoperformmoralactionsthatnolongerhaveanyusebecauserespectedpeople
36
inthecommunitylaudtheactionsasgood.However,thisisnotthestancethatNietzsche
takesinthisdebate.Instead,hespendstheearlypartofthe Genealogy criticizingthe
claimthatmoralityoriginatesfromconsiderationsofutility.Rather,itisoriginallyan
expressionoftheall -importantwilltopowerthatNietzschediscussesatlengthin
Zarathustra.
Nietzscheclaimsthattherearetwotypesofmorality:slave andmaster.
Obviously,Nietzschebelievesthatthemastermoralityissuperiortotheslavemorality.
Theidentifyingfeatureofthenoblemoralityisitsbasisinself -affirmation.Noble
moralitydoesnotglorifyusefulactionsbutratherriskyones, aclaimthatimmediately
makesNietzschedifferentfromothercontemporaryatheistthinkerswhoarguedthat
thereshouldbeareturntoutilitarianvaluesinmorality.Examplesofthisprincipleof
affirmationarefoundintheattitudesoflittlechildren ,whoactlikekingsoftheirown
universeandthinkonlyoftheirowngloryandadvancement.Childrenconsiderothers,
theexternal,asafterthoughtsthataresecondarytothemselves.
Aristocraticindividualsarethecreatorsofthemastermorality.The nobletypeof
manisthedeterminerofvalues.Nietzschewrites,“Alltrulynoblemoralitygrowsoutof
triumphantself -affirmation.”60Thoseofthemastermoralitycansurviveindependently
ofsociety’sbeliefsanddonotneedtocriticizetheactionso fotherpeopleinorderto
encouragealtruisticbehavior.Rather,theypreferpowerfulenemiestoweakallies,
becauseenemiescanspurthemtofreshaccomplishmentsanddonotseektoteardown
themasters,buttobecomepowerfulmastersthemselves.
Byc ontrast,peopleoftheslavemoralityviewthenobledrivetowardscreativity
andindependenceas“evil.”Fromthepointofviewofthenoblespirit,hisorheractions
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arebydefinitiongood.Sincealloftheirdecisionsaffirmlife,andaffirminglife isthe
definitionofgood,allofanoble’sactionsaregood.Thenoblesknowthattheymust
createtheirownsystemsofvalue.Bycontrast,theslavesaregovernedbyrulesimposed
onthembyothers,areconstantlydominatedbythepeopleofthemaster morality,and
becomecalculatingandreactive.
Themastersarethestrongindividualswhocreatetheirownmorality.Nietzsche
connectsthemastermoralitytohisbeliefinperspectivismbyclaimingthatstrengthisthe
abilitytoseethroughmanyperspec tives.61TraditionalChristianityespousedtheideaof
theall -seeing“God’seye,”whichviewsallexistencethroughoneabsoluteframeof
reference.Nietzschewrites:
Itisnosmalldisciplineandpreparationoftheintellectonitsroadtofinal
“objectivity”toseethingsforoncethroughthewrongendofthetelescope;and
“objectivity”isnotmeantheretostandfor“disinterestedcontemplation”(which
isrankabsurdity)butforanabilitytohaveone’sprosandconswithinone’s
commandandtouseth emornot,asonechooses...Letusbewareofthe
tentaclesofsuchcontradictorynotionsas“purereason,”“absoluteknowledge”..
.Alltheseconceptspresupposeaneyesuchasnolivingbeingcanimagine. 62
Inthisinstance,Nietzscheshowshisdisd ainforKantandhisbridgebetweenthe
noumenalandphenomenalworldsthroughthemediumofaestheticjudgment.Rather,he
arguesthathumanscannotclaimabsolutes,andtheverynotionofathing -in-itselfisan
inhibitingfiction.Itisthenoblewho originallycreatesthedistinctionbetweengoodand
badinearlysociety.Practitionersoftheslavemoralityattackthenobles’abilitytodefine
andperformgoodactionsbecausetheseactionsdonotbenefittheslaves.Accordingto
Nietzsche,“Theexac toppositeistrueofthenoble -minded,whospontaneouslycreates
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thenotion good.”63Virtuesaredefinedaswhateverthenoblepeoplefeelisappropriate
totheirself -createdsystemofethics.
Incontrast,theslavemoralityisasystemofmoralitythat isreactionaryand
centeredoncondemningthestrengthofothersandaffirmingone’sownweaknessasan
afterthought.Thepeopleoftheslavemoralityaresuspiciousofthevirtuesofthe
powerful.Theydonottrustothermenandareskepticalof“good. ”Peopleoftheslave
moralitycriticizeanythingthatisstrongandpowerfulinotherpeoplebecausetheyare
jealousofthosepositivetraitsandfeelthreatenedbytheirvirtues.
Anexampleofareactionaryforceinsocietyisreligion,whichtendsto bea
conservativeforceratherthanacreativeone,likeart.NietzschecriticizesChristianityfor
itslevelingeffect:itspromotionofamediocre“democracy”inwhichpeopleare
representedasequalandinwhichnooneistopossessgreaterskills.Th ismentality
encouragestheslavestoattackthenobles,tobringthemalldowntothesamelevel.
Nietzschewritesthatreligion’sinfluenceonsocietyisveryclear,“Wecanseenothing
todaythatwantstogrowgreater,wesuspectthatthingswillconti nuetogodown,to
becomethinner,moregood -natured...moremediocre.” 64
Peopleoftheslavemoralityteardownanddestroywhatisstrong;theypraise
qualitieslikeindustriousnessandhumilitysothatthestrongpeoplecannotasserttheir
superiority.Thepeopleoftheslavemoralityseeasbadwhatthenoblepeopleseeas
good,andvice -versa.Additionally,theslavesharbordeepfeelingsofresentment.
Ressentiment isthebeliefthatanyonewhodisagreeswithoneselfisimmoral,whileone
believesoneselfgood.Attherootoftheproblemwiththeslavemorality,andthe
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resentmentthatcharacterizesitsadherents,isitsfocusonothers.Thereisnoreasonfor
peopletopatrolthebehaviorofothers,asmanyofChristianity’sproponentsdo.Ins tead,
peopleshouldconcernthemselveswiththeirownwell -beinganddisplaysomeofthe
selfishnessthatissoderidedinWesternculture.Nietzscheofferstheexampleofthebird
ofpreythatislabeledevilbythelambsbecausethebirdbyitsverynat ureeatsthe
lambs.65
Intheperfectsituation,everyonewouldbeabirdofpreyandtherewouldbeno
lambs,butthatisnotthecaseinsociety.Nietzscheoffersasanexampletheconflictthat
thepeopleoftheslavemoralitybelieveexistswiththenob letoillustratehispoint.Too
often,thereisno“doer”amongsttheherdofslavesbecauseitsmembersneedtoblame
eachotherfortheirownfailures.Infact,freedomisoftenlostbecausepeoplesimply
workwithinthesystemandacceptthemoralcho icesthatarepresentedtothemrather
thancreatingtheirownoriginalideas.
InNietzsche’ssystemofmoralitythereisadistinctdifferencebetweentheterms
“bad”and“evil.”Thenoblecreatesthecategories“good”and“bad.”Thenobleandhis
existenceis,bydefinition,good.Whatisother,base,malformed,resentful,orweak,the
nobledesignates,asanafterthought,“bad.”“Evil”isacategorythatwasinventedsolely
bytheslaveinordertoweakenthenoble.Nietzschesaysthattheresentful peopleview
asevilpreciselythegoodmanofthemastermorality,onlyre -colored,reinterpreted,and
seendifferently.Nietzsche’sargumentsconcerningtheslaveversusthemastermorality
shouldbetakenasuniversalprinciplesapplicabletopeoplein everysocialgroupand
ethnicity,althoughhetendstoscapegoatJewsasthemostinsidiousrepresentativesofthe
slavemorality.Thepractitionersoftheslavemoralitymakemoraljudgmentssothat
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theycantakeadvantageofotherpeoplewhilethepeop leofthemastermoralityhavethe
moralfortitudetoliveforthemselvesanddeterminetheirownvaluesindependentlyof
society.Overall,Nietzsche’ssystemofmoralitymakessenseifapplieduniversally,but
heoftendigressesintolongdiatribesdenou ncingJewsastherootofallevil.
Chapter3. Nietzsche’scritiqueofphilosophers’fictions.
Intheviewofmanycommentators,Nietzsche’s BeyondGoodandEvil (1886)is
oneofhismostsignificantworksbecauseofitsrejectionofcentraltenetsofth ewestern
philosophicaltradition:theprimacyofreason,theexistenceofanimmaterialsoul,and
theprincipleofsufficientreason. BeyondGood wasalsothefirstbookinwhich
Nietzsche’snihilistictendenciesaresomewhatmuted,althoughhisdistinct ivebrandof
rhetoricandfieryspeechisasfineasinanyofhisworks.Nietzschereexaminesand
underminestheclassicalideaofcauseandeffect,hecontinueshiscrusadeagainstthe
traditionalChristianmorality,andhequestionstheconceptionofa separatelyexisting,
immaterialsoul.Arguably,itisthecritiqueofthesoulthatisthekeytounderstanding
thebookandcentraltothejourneybeyondnihilism.
Nietzschebeginshisworkbyquestioningthevalueofselflessness,the“virtue”
thatwa scentraltoChristianmoralityaspracticedinhisday.Toobjecttomorality
becauseitreliesonimmoralmeanswouldbetomakeanothermoraljudgmentwithinthe
samesystem.Thus,hewouldbeperpetuatingtheverymoralvaluationthathiscampaign
isdirectedagainst. 66Nietzsche’sgoalistoexplaintheemergenceofmoralityina
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naturalisticway.Inadditiontotracingmorality’snaturalorigins,Nietzscheshowsthat
moralityis,likeeverythingelseintheworld,aproductofthewilltopower.
However,Nietzsche’sobjectiontomoralitycentersonitsfundamentaldenialof
life.Theselfisdeniedintherejectionofthespontaneouscreationofnewideasabout
howbesttoliveinfavorofoneimmutablemoralcode.Themostcrucialflawthat
Nietzschefindsintheinterpretationofeventsthatproducemoralvaluesisthefactthat
moralvaluationisdependentonabsolutes.Nietzschedoesnotthinkthateveryoneshould
liveaccordingtoadefinitivemoralcode,becausethiswouldhavealevelinge ffectasthe
nobleareforcedtoabidebythesamerulesastheslaves.AlthoughNietzschethinksthat
differentculturescanhavedifferentvalues,heisnotamoralrelativist.Theimportant
pointisthatineverymoralcodethedifferencebetweengood andevilisobjectiveand
absolute.Nehamaswritesthat,“Morality,accordingtoNietzsche,‘takesgoodandevil
forrealitiesthatcontradictoneanother(notascomplementaryvalueconcepts,which
wouldbethetruth...ittherewithdenieslifewhich hasinallitsinstinctsbothYesand
No.’”67Apersonmissesoutonwhatlifehastoofferifheorshesimplyavoidsanything
thatsocietylabels“evil.”
Nietzsche’sexactconceptionofhowgoodandevilarerelatedisvagueandnever
fullyarticulated .Instead,hearguesthatthenotionofmorality,whichincludesbothgood
andevil,ismisguided.EventhoughNietzscheneverexplicitlydefinestherelationship
betweengoodandevil,Nehamasthinksthat:
He[Nietzsche]canstillclaimthatwitheithe ralternative[amoralityormorality]
theideaofapurelygoodagentisafiction.Hethinksthattheappearanceof
perfectgoodnessiscreatedbystunting all ofone’sfeaturesandabilitiessothat
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onenolongerrepresents,evenpotentially,adangert oothersandtothe
community.68
Similartohisargumentin Genealogy,Nietzschebelievesapersoncanonlybeseenas
goodifherenouncesallofhistalents,actsonthesamelevelaseveryoneelseinhis
community,andfollowstheChristianidealsofse lflessnessthatreallybenefiteveryone
buthimself.
Nietzschethenaddressesthequestionofhowtomaintainstrivinginaworldthat
isdevoidofabsolutes.Nietzschehateseasebecausecontentmentmakeseveryonelike
cattle,i.e.withoutdistinctions. Therefore,Nietzschesaysthattheaestheticcanprovide
peoplewithagoalandinspirationtoliveontheedgeofdisaster.Oneexampleofhis
disdainforalifewithoutstrivingisthestoics.Hesaysthattheyareunnaturalbecause
theydonotlivea nintense,activelife,butarepassiveandletthingscometothemandbe
ruledbywhatevereventshappentooccurintheirlives.Nietzscheexhorts,“Oyounoble
Stoics...imagineabeinglikenature,wastefulbeyondmeasure,indifferentbeyond
measure...imagineindifferenceitselfasapower -how couldyouliveaccordingtothis
indifference?”69
Thereasonthatpeople,liketheStoics,clingtoareligiousinterpretationoflifeis
thefearofanincurablepessimism.Insteadofbeingtheultimate sacrificeofone’slifeto
thedivine,pietyisrecastasthefinaloffspringofthefearoftruth. 70Ofcourse,the
purposeofreligionisnotthesameforpeopleineverystratumofsociety.Forthestrong,
whoNietzschebelievesareperfectlysuitedto rule,religionisusedtoovercomethe
resistanceoftheirsubjectstoberuledandactsasamoresubtleformofsovereignty.For
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thesubjects,religionofferscontentmentinasituationthatshouldcallforoutrage.Most
importantly,theinstitutiono fthechurchprovidesanennoblingofobediencetotheir
betters.
Nietzsche’sclaimsthatreligionhasworkedtoweakenEuropeansbyturningall
naturalvaluationsupside -down.Hethinksthatorganizedreligion,andChristianityin
particular,“breakthe strong,sicklyo’ergreathopes,castsuspiciononthejoyinbeauty,
bendeverythinghaughty,manly,conquering,domineering,alltheinstinctscharacteristic
ofthehighest...intounsureness,agonyofconscience.” 71Thecreationoftheideaof
conscienceisoneoftheprimarymeansbywhichthestrongaredenigrated.Nietzsche
resentsthetendencyofreligiontolevelthefieldofhumanachievement,insteadof
allowing“theunfathomablehierarchyofdifference”inhumanity.
Lastly,Nietzschearguest hatcompulsionisanessentialpartofChristianity.
Therearemanyrulesandrestrictionsthatreligionplacesonitsfollowersthattheymust
obeyorfacetheultimateconsequence:denialofaplaceinan“afterlife.”Nietzscheeven
considersChristian ityatypeofslavery.Bykeepingpeopleinbondagetoitsdictates,
religionstealstheirfreedomandmakesthempliableandeasytocommandandtocontrol
forthebenefitofthechurch.
Concerning,atomism,bothmaterialandphysical,Nietzscheargues thatthesoul
shouldnotbeseenasinfinite.ThisisadistinctbreakfromtraditionalChristiandoctrine,
whichclaimsthatthesoulisimmortalandisaconnectiontothedivine.Althoughhe
saysthatthesoulisnotinfinite,Nietzschedoesnotbelie vethatthesoulshouldbe
eliminatedasaconcept,butitshouldbere -thought,especiallyintermsofitsplaceasa
scientificentity.Nietzschewrites,“Onemust,however,gostillfurther,andalsodeclare
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war,relentlesswaruntodeath,againstthe ‘atomisticneed’whichstillsleadsadangerous
afterlife...justlikethemorecelebrated‘metaphysicalneed.” 72
Nietzschethenconnectionshisconceptionofthesoultotheideaoffreedom.
Whenamanwhowillscommandssomethingwithinhimself,that maniscompelledto
obeyhisowncommand.Sincesocietyartificiallyimposesthe“I”onindividualsto
distinguishonfromanother,theactofwillinganactionforoneselfhasbeenconfused
withtheactionitself.Meanwhile,theactioniserroneouslyc onsiderednecessaryafter
thefactofwilling.Nietzschecalls“freedomofthewill”thejoythataperson
experienceswhenapersonwhocommandsisatthesametimethepersonwhoexecutes
hisownorders.Nietzschewrites:
Inallwillingitisabsolutel yaquestionofcommandingandobeying,onthebasis,
asalreadysaid,ofasocialstructurecomposedofmany‘souls.’Hencea
philosophershouldclaimtherighttoincludewillingassuchwithinthesphereof
morals-moralsbeingunderstoodasthedoctrin eoftherelationsofsupremacy
underwhichthephenomenonof‘life’comestobe. 73
Afterthisoldversionofthesoulanditsconnectiontomoralityhasbeendiscarded,
Nietzschethinksthatthefieldisopenfornewrefinementsandhypotheses.Thinkers are
then“condemnedtoinvention”anddirecttheiraesthetictendenciestowardsthecreation
ofanewwayofseeingthesoul. 74Itisthiscreativeprocessthatwillinfactsupplant
traditionalnotionsofmoralityinfavorofanaestheticalternativeofl ife-affirmation.
Chapter4. Theroleofartinexistence,asdisplayedinNietzsche’s BirthofTragedy .
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Nietzsche’s TheBirthofTragedy (1872)wasthefirstofhismajorworksinthe
creativeperiodof1872 -1901.ItcontainsNietzsche’sfirstattempta tdefiningand
conveyingtheimportancethatheplacesontheaesthetic.Ofcourse,Nietzsche’s
conceptionofart,bothasadisciplineandasatooltoachievethelongsoughtafter
aestheticreconciliationofKant’ssplitworlds,changesfromonebookt othenext.
Therefore,artispresentedinaverydifferentmannerandwithaverydifferentmeaning
in Birth thanitisin Zarathustra.Nietzsche’sdiscussionoftheaestheticintheformer
texttakesplacewithinalargerexaminationofGreektragedy.
ForNietzsche,Greektragedyistheexpressionofaculturethathadachieveda
delicatebalancebetweenthetwodrivesthathetermstheDionysianandApollonian.
Nietzschewrites,“ThuswehavecometointerpretGreektragedyasaDionysiacchorus
whichagainandagaindischargesitselfinApollonianimages.” 75Accordingto
Nietzsche,Greektragedyisbasedonthetensionbetweenthesetwoconflictingforces,
withthecreativecomingfromtheDionysiacandtheApollonianturningthoseimpulses
intostan dardized,rationalform.TheApollonianisusedtodescribeform,theobjective,
therational,andtheanythingthatismarkedbyindividuality.TheDionysianisusedto
describethecollective,theinstinctual,andtheemotional.Dionysianwouldcharac terize
anexperienceinwhichaperson’sindividualityislostorencompassedbythewholein
roughlythesamewaythatSchopenhauerthinksindividualwillsarereallypartofa
collective.SinceNietzscheidolizedtheworkofSchopenhauerinhisyouth,i tisnot
surprisingthatmanyofSchopenhauer’simportantideasarereflectedinthebooksofhis
disciple.
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Asaphilosopher,onewouldexpectNietzschetosupportrationalityasthepathto
thegoodlife.However,NietzschedoesnotwanttheApollonian tobethedominantdrive
insociety.HearguesthattheApollonianischokingcontemporarycultureandmusttake
asecondaryplacetotheDionysian.Inordertopromoteareturntothevaluesofthe
Dionysian,Nietzschecritiquesthecomplacencyofconte mporaryEuropeanculture.
Nietzscheclaimsthat,overthecourseofEuropeanhistory,thecreativeenergyand
tendencyinspiredbytheDionysianhaddeclinedinthefaceoftheApollonian.This
trendcaneasilybeseenintherationalistEnlightenmentpe riodinthegrowingrelianceon
technologiesandinthedeclineoffineartsandwriting.Therefore,Nietzschedesireda
culturalrebirthinEuropebyreleasingthepent -upDionysian,orcreative,energyinan
explosiveeruptionoftheaesthetic.
In TheBirthofTragedy ,Nietzsche’stonetendstowardsthenostalgic,inmarked
contrasttohislaternihilisticbooks.Nietzschealmostseemslikealatecomertothe
traditionofGermanRomanticismbecauseofhisdevaluationofcurrentculture.Instead,
helo oksbacktothetimeoftheHomericheroanddesiresareturntothetragedyofthe
GoldenAgeofancientGreece.Althoughheretainsartasacriticalfixtureofallofhis
works,Nietzsche’sconceptionofitssignificanceshiftsinsubsequentwritings.
Nietzsche’sviewofartin BirthofTragedy islargelypessimistic.Artdoesn’t
anesthetizetheindividual,asSchopenhauerclaimsinhis WorldasWillandIdea ,butit
doesservetomakelifetolerablebydepictingsufferingasbeautiful.Nietzschearg ues
that:
Dionysiacart,too,wishestoconvinceusoftheeternaldelightofexistence,butit
insiststhatwelookforthisdelightnotinthephenomenabutbehindthem.It
makesusrealizethateverythingthatisgeneratedmustbepreparedtofaceits
painfuldissolution.Itforcesustogazeintothehorrorofindividualexistence...
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ametaphysicalsolacemomentarilyliftsusabovethewhirlofshifting
phenomena.76
Asstated,thisconceptionoftheaestheticisclosertotheviewespousedby
Schopenhauer:artisatemporarysalveorescapefromtheburdensanddrudgeryofdaily
existencethatweighsoheavilyonpeoplethroughouttheirlives.Artcanstillallowa
persontoaffirmlife,whichforNietzscheistheall -importantcomponentofhismor al
system,butin TheBirthofTragedy itdoessothroughthepresentationofbeauty,rather
thanthroughthecreativeactitself.Theaestheticcantransformsufferingintosomething
beautiful,butitisnotyetanactive,creativeprincipleforNietzsch e.
Chapter5. ThusSpokeZarathustra asthecenterpieceofNietzsche’sphilosophical
beliefs.
IntheNietzschecanon, ThusSpokeZarathustra isconsideredbymanycriticsas
thepinnacleofhisphilosophicalcareer. Zarathustra marksNietzsche’sfirst attemptto
provideanaestheticresolutionoftheintellectualcrisispresentedinKant’ssplit -world
dichotomy.77Inhisearlierworks,suchas Human,All -Too-Human (1878)and TheGay
Science (1882),Nietzscheattemptedtodiscredithumanity’smoralvalu ationsby
exposingthefactthatthosequalitieshavetheirorigininbaseinstinctsratherthanin
reason.AsR.J.Hollingdalepointsout,Nietzschetriesto,“underminemoralityby
exposingitsnon -moralbasisandrationalitybyexposingitsirrational basis....Inbrief,
thecontrollingtendencyofhisthoughtis nihilist.”78In Zarathustra,however,Nietzsche
risesfromhisdevaluationoftraditionalmoralitytoapositivesolutionfortheproblems
plaguingmankind,asolutionthatcanonlybeachi evedthroughtheaesthetic.
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IndeclaringthatGodisdeadandespousinganamorallife,Nietzschewishesto
offerhisreaderanalternativetosociety’srestrictivenormsandtopavethewayforthe
emergenceoftheoverman.Theovermanrefusestobasehi slieonvaluesimposedby
others,recognizingthatevenaperson’s“immoral”actionsmaycontributetothecreation
ofawholeself.Byconsideringpeopleascharactersinaworkofart,theimportanceof
thedevelopmentofthe“personality”comestothe fore.InJudeo -Christiansociety,the
personalityiscommonlyheldtobeabsoluteandfundamentallystaticfrombirthuntil
death.Byemphasizingthemultipleinterpretationsofpeople,eventsandideas,Nietzsche
subtlydistanceshimselffromtheprima cyofasingle,absoluteperspectiveandthedeity
whorepresentsthisview.
Theovermanrecognizesthefluidityofanindividual’spersonalityandiscapable
ofconstantlyovercomingthoseobstaclestothewilltopowerthatconstricthisexistence.
Afterlearningtocontrolanimalinstinctsandthephysicalpowerthattheyrepresent,the
overmanaffirmshislifeinart.Theovermanexpressespowerthroughhis/herown
abundantinterpretationsofexistence.Inhisdoctrineoftheeternalrecurrence,Niet zsche
suggeststhatexistenceisanendlesscycle,permittingnoexternaljustification,by
affirmingexistenceforitsownsake,theovermanfindshappiness.
Nietzschebeganhismissiontoliberatetheindividualbymeansofaesthetic
creationfromthev erybeginningofhisrevolutionarybook.ThecharacterofZarathustra
isahermitwholivesbyhimselfonamountaintop.Afterseeingagreatstar,hedecides
toendhisten -yearperiodofself -imposedisolationandgoamongthepeopletospread
hismess age.Inoneofhismosttellingdeclamations,Zarathustrasays,“‘ Allgodsare
dead:nowwewanttheSupermantolive’ –letthisbeourlastwillonedayatthegreat
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noontide!”79AlthoughNietzschedeclaredthatGodisdeadinhis GayScience ,
ZarathustraisthefirstcharacterthatNietzscheusestoofferasolutiontothecrisisoflife
inameaningless,chaoticworld.
Nietzscheisaradicalperspectivist:heviewsobjectsandideasashavingno
existenceapartfromthewaythatpeopleviewanddefin ethem.Hence,traditional
universalvaluesofrightandwrongarediscreditedinNietzsche’sconceptionofthe
world,astheyarenotbasedonanabsolutestandard.Aperson’sselfisdefinedbythe
desiretocreatebeyonditselfandcomeupwithanew setofvalues. 80Ultimately,thisact
ofcreationisnotintendedformerelyprivateconsumption.Zarathustradoesgointo
seclusiononhismountaintophomeforlongstretchesoftime,butintheend,heisalways
drawnbacktocivilizationinordertomi ngleandinteractwithpeople.Ideally,people
activelyinvolvethemselveswiththeexternalandcreateinagreatercontextthanjustfor
themselves.However,mostpeoplearenotstrongenoughtoaccomplishthisgoal,so
theyjoininstitutionsthatatte mpttocreatethesevaluesforthem.Anexampleofsuchan
institutionisanorganizedreligionthattakesthepowerofcreationawayfromthe
individual.Inthatcase,apersonispartoftheherdandlosesindividualityandpersonal
perspective.
Nietzsche’sperspectivismdictatesthattherearenouniversalrulesofconduct.
Zarathustrasays,“They...havediscoveredthemselveswhosay,‘Thisis mygoodand
evil’;withthattheyhavereducedtosilencethemoleanddwarfwhosay,‘Goodforall,
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evilforall.” 81Theimportanceofanindividual’sactionsandexperienceschangesfrom
contexttocontext.Allofaperson’sactionscontributetohisnature.Althoughsome
eventshavemoresignificancethanothers,thenaturethatthoseactionsconstitute isnot
static.Nietzsche’sacknowledgementoftheinevitabilityofpluralperspectivesisthekey
tothesignificanceofartforhisthought.
AccordingtoNietzsche,therearetwotypesofart:authenticandinauthentic.
Inauthenticartistheexpressi onoftheherdandleadspeopletosuchartificesaspolitics
andscience.Incontrast,authenticartisthatwhichpeopleknowthattheyhavecreated.
Itbringsindividualstothetruththatthesurfaceofthingsisneithergod -willednor
necessary.Si ncemostpeopleinteractwiththeworldaroundthemasifitwere“meant”
tohappenorbelikeitis,theyfailtorealizethatallofsociety’sinstitutionsareman -
made.Similarly,scienceandpoliticsareartificiallycreateddisciplineswhoselawsare
mutableandnotbasedonsomehigherorder.Nietzschethinksthatpeopleshouldthink
criticallyabouttheirsocietyinordertorecognizeandchangetheaspectsthattheydonot
findsatisfyingorjust.
TheaestheticplaysanimportantroleinNietzsche ’shealingofthesplitworld.
WhilephilosopherslikeSchopenhauerseeartasatooltoalleviatesomeofthepressures
ofdailyexistence,NietzschethinksthattheaestheticaddressesKant’sproblematicina
moreactiveway.InNietzsche’sconception oftheworld,artleadstheindividualbeyond
establishedmoralvaluesandbeyondthosephilosophicalfictionswhosepurposewasto
denychangeandpositabsolutepurposes.Theaestheticleadsawayfrom“selfless”
81
FriedrichNietzsche,“PartIII:OfTheSpiritofGravity,” Zarathustra(NewYork,NY:PenguinBooks,
1969),p.212.
51
devotiontothestandardsofsociety,to astatewhereapersoncancreatehisownrules
andbeanindividualunencumberedbydogma.
NotonlydoesNietzschethinkoflifeasaworkofart,buthealsointerpretsthe
individualthroughthelensoftheaesthetic.Oneoftheprerequisitesofthisa esthetic
viewoftheselfisthatindividualshavetoliveintenselyandontheedgeofdanger.
NietzschehearkensbacktotheideaoftheRomantichero,suchasFaust,wholivesin
internalconflictbetweenopposingtendencies.Apersondoesnothaveto beindirect
conflictorstruggleforhisentirelife,butstrugglemustoccurineveryone’slifeor
complacencywillresult.Zarathustrasaystoadyingtightropewalker:“Youhavemade
dangeryourcalling,thereisnothinginthattodespise.Nowyou perishthroughyour
calling.”82Thegreaterthepotentialpainanddisasterinaperson’slife,themoreheis
forcedtothinkandmovebeyondsocietalnorms.Indeed,thedangercourtedby
Nietzsche’sovermanmayhavebeenpreciselythisrejectionofapr edetermined“good”
and“evil.”
InNietzsche’sphilosophy,thisaestheticmodeloftheworldisthepathtoan
enlightenedstate.Nietzschedoesnotthinkthatitisnecessary,orpreferable,forallofa
person’sactionstoserveasingleoverallpurpose, certainlynotanobjectivelyposited
one.Conflictisaconstantfactofhumanexistence,andanyattemptatfinalresolutionsis
ultimatelylife -denying.EvenanactionthattraditionalChristianmoralityconsidersbase
mayverywellcontributetothe freedom,pleasure,andcreativityoftheself.
Avillaininanovelwhoperformsheinousactionsmayneverthelessbeavaluable
characterforthework.Apersonshouldnotbeoverlyconcernedabouthisorher
apparentmisdeeds,inNietzsche’sview,becaus evirtuedoesnotdependsolelyona
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person’sactions,butonwhetherthatperson’sactionsareanexpressionofhisorher
wholeself.Thisisinoppositiontotheforcesthatattempttohinderapersonfromfully
expressinghimself,suchaslawandsoci ety’snorms.Zarathustradeclares,“Yes,asacred
Yesisneeded,mybrothers,forthesportofcreation:thespiritnowwills its ownwill,the
spiritsunderedfromtheworldnowwins itsown world.” 83
FromtheworkofpsychologistsataboutthetimeofNi etzsche’swriting,
Nietzscheunderstoodthatthetwoprimitivedrivesinhumansarethedesireforpower
andtheemotionoffear.Nietzschethinksthatreligionanditsabsolutenotionofvirtues
isthesourceoffearinpeople.Eventually,hedecidedth attheemotionoffearisreally
thefeelingoftheabsenceofpowerandconcludedthatthewilltopoweristheultimate
drive.Zarathustrasays,“Lustforpower:beforeitsglancemancrawlsandbendsand
toils...Andthenitalsohappened –andtrul y,ithappenedforthefirsttime! –thathis
teachingglorified selfishness,thesound,healthyselfishness.” 84
Throughout Zarathustra,Nietzschedescribesthecrisiscreatedbythedeclineof
beliefingod.ThesolutionthatNietzscheoffersthroughthe characterofZarathustrais
theideaofthe übermenschoroverman.Nietzscheintroducestheovermanasthe
ultimateartistwhohastheknowledgeandcapacitytocreatehisownaestheticworks.In
starkcontrasttotheChristianviewthattheselfisla rgelydependentonaperson’s
neighborsandacquaintances,Nietzsche’snewbreedofindividualscreatetheirown
selvesoutsideoftheherd.
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Theovermaniscommonlydefinedasapersonwhohasovercomehimself.The
commentatorNehamasdescribestheoverm anashavingmasteredandsuppressedhiswill
topower.NehamasandHollingdaletendtofocusontheoverman’sabilitytodominate
bestialinstinct.Hollingdalewrites:
A morality –“hangsovereverypeople”...primitiveaggressionhasbeen
directed backuponitself,sublimatedinto self-control.Whenthesamething
happensinanindividual,whenheimposescommandsuponhimself,andobeys
them,sothathetooasitwerechangesfromarabbleintoanation,theresultis
‘theSuperman’,themanwhoi smasterof himself.85
Whenanindividualimposescommandsuponhimselfandobeysthesedirectives,the
resultistheoverman,whoismasterofhimself.Nietzschewritesthattheonlyescape
fromthenihilisticprisonthatensnarespeopleisthesublimati onofthewilltopowerinan
individual.Thefollowersoftheslavemorality,thoseinfectedby ressentiment,also
undergothisprocessofsublimation.Inthiscase,theaggressionthatisbottledupin
individualsintheirquestforpowerisdirectedb ackuponitselfandinaself -destructive
way.Thedifferencebetweenamasochisticself -overcomingandaself -affirmingone
restsultimatelyontheconceptionofthewilltopower.Forthisreason,somecritics
regardthewilltopowerasafarmoredif ferentiatedforcethanthatdepictedbyNehamas.
Whiletheadherentsoftheslavemoralitybegintohateboththemselvesandanything
differentthanthemselves,theovermanapplaudsdifferenceandoriginality.Evenwhile
conformingtosomeofsociety’sr ules,theovermanisstillinconflictwithinhimselfand
soneverbecomesapawnofthedominantsocialinstitutions,suchasreligion.The
overmancanharnesstheconflictingforceswithinhimselfinacreativemanner:he
suppresseshisanimalinstinctsforahigheraim.Theslavedoessoatthebiddingof
others,andhisstruggleresultsinconformityratherthancreativity.
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Onlythe übermenschhasthecapacitytosucceedinthischallengeofmastering
himself.Theovermanisessentiallyawareofthe fluidityofthepersonality. 86Itisthis
fluiditythataccountsfortheconstantovercomingoftheself,asopposedtoaone -time
overcomingoforrejectionoftheself.TheovermanistheexemplarofNietzsche’s
doctrineofthepessimismofstrength:a lifeofcourage,aconstantstruggletowardsagoal
thatisdifficulttoattain.Animportantpartofthisconceptisthateverymomentoflife
mustbeenjoyedtothefullestextentandlifeistherebyaffirmed.
Ofcourse,theovermanmustenduremanyda ngers.First,theselfoftheoverman
isnotdelineatedordistinguishedfromtheoutsideworld,sothatthepersonandtheworld
mightbeseparated.Thereisnobarrierbetweentheselfandtheworldbecausethe
overmanmusthavethecapacityforexperi encingthegreatfeelingsoftheworld.Artists
havealwaystriedtoembracethepainoftheworldandhavecollapsedbeneathit,andthe
overmanisalsoindangerofthisfate. 87Anotherdangerthattheovermanfacesisthe
challengeofcommand.Theove rmanisthestrongesthumanandsincecommandingis
moredifficultthanobeying,heisforcedtobeartheburdenofcommand.Intheroleof
commanding,thereisalwaysgreatrisktotheoverman.Sincetheovermanfeels
obligatedforallofthosewhomhe commands,ifhemakesamistakeandjeopardizesthe
welfareoftheregularpeoplethatheleads,thentheovermanwillfeelresponsibleandit
ispossiblethatthisburdencancrushhim. 88
Despitethesedangers,theoverman’srewardforovercominghimself isjoyand
happiness.ThisrewardofjoyisthemeaningoflifeforNietzsche.Themorethe
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overmantransmutestheenergyofhissublimatedwilltopowerintoself -overcoming,the
morehishappinessincreases.Whentheovermanattainsthisjoy,heaffir msandloves
lifeinspiteofallofthepainofexistence.Theovermanfeelsthiswaybecausehe
understandsthatjoyandpainareinextricablylinkedandbothfitintothewholeofhis
life.
Toexpressthisfeelingoftotalaffirmationoflife,Nietzsc heintroduceshis
controversialideaofthe“eternalreturn”or“eternalrecurrence.”Thisconceptispivotal
inNietzsche’svisionoftheovermanandisinfactthefundamentalconceptionof
Zarathustra.Itiscommonlyinterpretedtomeanthateverythin gthathashappened,is
happening,andwillhappenhasalreadyoccurredandwillcontinuetooccurindefinitely.
Afterfallingunconsciousforsevendays,Zarathustraawakestofindthattheanimalsnear
hishomearetalkingtohim.Theysay:
Everythinggoes,everythingreturns;thewheelofexistencerollsforever.
Everythingdies,everythingblossomsanew;theyearofexistencerunsonfor
ever.Everythingbreaks,everythingisjoinedanew;thesamehouseofexistence
buildsitselfforever.Everyt hingdeparts,everythingmeetsagain;theringof
existenceistruetoitselfforever.Existencebeginsineveryinstant;theball
ThererollsaroundeveryHere.Themiddleiseverywhere.Thepathofeternityis
crooked.89
IncontrasttotheChristian belief,therewillnotbeafinalstatethatwillredeemeveryone
whohasgonebefore. 90
Everyeventintheworldisinextricablylinkedwitheveryotherevent.The
historyofeachpersonisatstakeineverymoment. 91Accordingtothisreasoning,
nothingthathappenstoanindividualistheresultofanaccidentandthereisnosuch
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thingascoincidence.Zarathustrasays,“Thetimehaspassedwhenaccidentscouldbefall
me;andwhat couldstillcometomethatwasnotalreadymyown?Itisreturning,at last
itiscominghometome –myownSelfandthosepartsthathavelongbeenabroadand
scatteredamongallthingsandaccidents.” 92
Nietzscheisfullyawarethattheideaoftheeternalrecurrenceisdifficulttoaccept
andmightcausedifferentreacti onsamongpeople.Themostlikelyiscomplete,utter
despairatthethoughtthattheuniverseisanendlesscycle.Ofcourse,Nietzschewants
everyonetohavethesecondofthetwopossiblereactions:exhilarationorgladness.
However,itseemsthatonl ytheovermancouldbesowelldisposedtowardshislifeto
desiretoreliveitforever.Theovermanishappyremainingthesameforeverandthisis
theultimateexpressionoftheself’swilltopower.ThiseternalrecurrenceisNietzsche’s
aestheticres olutionoftheKantiansplitworldcrisisbecauseitallowsforfreedomina
worldthatisgovernedbyanimmutablesetofphysicallaws.
Thisfreedomrestsinthereturn’snaturalizationofmanbackintonature.As
Nehamaswrites,“Theeternalrecurren cewouldthenindeedconstitute“thehighest
formulaofaffirmation.” 93Therecurrenceconquerstheruleofnonsenseandnecessity
thathasinspiredhumanitytocreatethedivineinthefirstplace. 94Necessityisconquered
throughthehumanactofwillth atsaystothewholepast,“ThusIwillit.” 95Fromthe
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examinationof Genealogy,itcanbeunderstoodthattheaffirmationoflifeisalsothekey
tomoralityandtotheoverman.
Inhisgroundbreaking ThusSpokeZarathustra ,NietzschedeclaresthatGodi s
deadinanefforttoliberatetheselffromitstraditionalassociationwiththedivine.
AccordingtoNietzsche,theworldisaworkofartthatiscreatedbytheoverman.These
aretheindividualswhohavethecouragetoconstantlytransformtheirnat uralwillto
powerwithouttheguidanceofabsolutevalues.Basically,theovermandenieshimself
theillusionoffinalfulfillmentofhisdesiresandchannelsthatenergyinsteadinto
differentventures.Byfollowingthismethod,theovermanachievesha ppinessin
proportiontotheovercoming.Sincetheovermanishappyandhasaccomplishedhisgoal
ofovercominghimself,hedesiresandwillsforlifetorepeatitselfeternally.Aperson’s
wholeselfisrevealedineveryaction,intheinterplaybetween creationandnecessity.
Conclusion
Chapter1. SummaryofNietzsche’scritiqueofChristianity.
OneimportantmotifthatcaneasilybetracedthroughNietzsche’sworksduring
hisentirecareerishiscritiqueofChristianity.IthasbeenstressedthatN ietzschewas
bornaChristianandwasraisedinadevoutlyLutheranhouseholdinwhichhismale
ancestorshasservedashigh -rankingmembersofthechurchforgenerations.
In BeyondGoodandEvil ,Nietzschearguesthatreligionisatoolthatallows
people,usuallytheweak,todominatetherestofsociety.Thisisaccomplishedby
makingworkersfeelcontentmentwiththeirdifficultjobsandlowstatusinsociety
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becauseinafutureafterlifetheweakwillberewardedfortheirsacrifices.Most
importantly,religionoffersanennoblingofobediencetothecommonmansothathecan
justifyhissubservientpositionasactuallysuperior.Goingtochurchandhearingthat
theirlivesofthanklesstoilandpovertyisthebestlifepacifiesthemassesandconvin ces
themthattheirsituationisnotonlybearable,butpreferable.
Nietzschelabelsreligionareactionaryforceinsociety,andclaimsthatithas
workedtoweakenEuropeansbyreversingalloriginalandnaturalvaluations.Hethinks
thatorganizedChri stianitystuntsthegrowthoftheveryinstinctsthatmakepeople
strong:theircreativity,intellectualindependence,andconqueringspirit.Initsplaceis
the“badconscience,”aconceptthatwasinventedbyreligiontoallowittofreelycriticize
thenoble.Thecreationoftheideaofconscienceisoneoftheprimaryreasonswhythe
strongaredenigrated.Nietzscheresentsthetendencyofreligiontolevelthroughthe
appealtoconscience.AccordingtoNietzsche,Christianitypromotesamediocre
“democracy”inwhichpeoplearerepresentedasequalandinwhichnooneistopossess
greaterskills.Thismentalityencouragestheslavestoresentandweakenthenobles,in
ordertobringthemalldowntothestatusofslave.
Religionalsoespousesasys teminwhichabsolutesexistandaretheprevailing
opinion.Nietzscheequatesthemastermoralitywiththeconceptofperspectivismby
claimingthatstrengthistheabilitytoseethroughmanyperspectives.Christianity’s
beliefintheall -seeing“God’s eye,”whichviewsallexistencethroughoneabsolute
frameofreference,istheantithesisofNietzsche’sargument.Ifitisclaimedthatthere
canbeonlyonewaytolookatsomethingortoperformanaction,thenthereisnoroom
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forthecreative,life -affirmingprocessthatNietzscheseesasanessentialcomponentof
life.
Christianity’snegativeinfluenceasaninstitutioncontinuesbyspreadingthefalse
beliefthatthereisanafterlifethatactsasarewardforbeingfaithfultoitsdogma.The
ideaofanafterlifeisdangerousbecauseithasthepotentialtoeliminateallstriving,
whichNietzscheseesasthekeytothebestlife.Ifapersonthinksthatthereisan
afterlife,andallhehastodotogetthereistoremainoneamongsttheherdof mediocrity
andnotdevelophistalents,thenhisgrowthwillbestuntedandhewillhavenoincentive
topushhimselftogreateraccomplishments.
SomecriticshavearguedthatNietzschedoesnotreallydeconstructChristianity,
butinfacthereworksitsp rimarymessagesforamorecontemporaryaudience.
However,itdoesnotappeartobethecasethatNietzscheagreeswiththecrucial
messagesofChristianity.Morelikely,heemploystraditionalChristianimagesfortwo
reasons.Thefirstisthathewas raisedasaLutheranandwouldthereforethinkinterms
ofthebiblicalparables.Second,heprobablywantstouseChristianity’sownimagesto
destroythattradition,andheknowsthatpeoplewillbemoreresponsivetoamessagethat
displaysaspectsof atraditionthattheyareusedto.ThisconfirmsNietzsche’sown
perspectivism,byshowingthatChristianity’smessageisnotimmutable,tiedforall
eternitytoitsBiblicalproclamation,sinceaphilosopherisabletotransformitscentral
claims,using itsownimagesandstoriesagainstit.
Chapter3. Summariesoftheearliersectionsandfinalthoughts.
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InPartI,thereaderwasintroducedtotheargumentsofthethinkerswhomost
influencedNietzsche.Kant’sproblematicisofdefiningimportancefo rNietzsche’s
authorship,asitformedthebasisfortheIdealistandRomanticMovements,bothof
whichconstitutedaresponseandreactiontoKant.Simplystated,Kantbelievedthatitis
impossibletohaveasingleworldinwhichbothmoralfreedomand modernscienceand
technologycanexist.Thisisduetothefactthatscienceproclaimsthatallnaturalevents
followunchanginglaws.Incontrast,morality,althoughstrictlygovernedinKant’s
conceptionofdutybythemorallawandcategoricalimpera tive,presupposeshuman
freedom.
Therefore,Kantsplittheworldintworealms:thenoumenal,orunderlying
reality,andthephenomenal,ortheworldofappearance.Thenoumenalworldisthe
worldofmoralityandduty,whichKantseesasthemostimporta ntbecauseKantbelieved
intheimportanceofhumanfreedomandthemorallaw.Kantclaimshebelieves,but
cannotknowthatthetwoworldsarejoined,andheillustratedthewayinwhichthe
aestheticmightserveasabridgebetweenthenoumenalandthe phenomenal.Judgments
oftheaestheticformthemiddleground,orbridge,betweenappetite,withitsgrounding
inthephenomenal,andduty,whichisbasedinthenoumenal.
Schopenhauer,inthetraditionofGermanIdealism,maintainstheKantiansplit
worldtheory,butaltersitsform.Inhisconception,thephenomenalworldandthefinite
orindividualwillsthatcompriseitareonlyanillusionthathumanityperpetuates.
Instead,thereisonlyoneuniversalWill,andthisrepresentsthenoumenal,thet ruth
underlyingtheworldofappearances.Schopenhauer,althoughderidedbyNietzschelater
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inhiscareer,claimedthattheaestheticitselfcouldreconcileindividualstotheirillusory
status.
Goethe’sattempttosolvetheKantianproblematicispresent edintheactivityof
theRomantichero.Goethemaintainedthathumansresideinthefinite,butareforever
drawntotheinfinitedespitethefactthatitisbeyondtheirgrasp.LikeSchopenhauer,
Goetheofferedanaestheticreconciliationasthepatht ohealingthesplitbetweenthetwo
worlds.UnlikeSchopenhauer’stendencytoviewartasatemporarysalveforthepain
causedbytheseparatedworlds,Goethebelievedthattheaestheticcanactuallysolvethe
problem.Thisisaccomplishedbyartists,w hocapturebeautyintheirworksandthereby
provideapassingvisionoftheunityofthefiniteandinfinite.Nietzschelaterusedthe
figureoftheartist/hero,withFaustandGoethehimselfastheprimeexamples,asthe
paradigmsforhisoverman.
InP artII,aftersomebackgroundandbiographicalinformationaboutNietzsche
wasprovided,someofhismajorworkswereexaminedindetail.In OntheGenealogyof
Morals,Nietzscheattacksandtriestobreakdownthemoralsystemcreatedand
perpetuatedby Christianity.Nietzschedescribesasystemofslaveandmastermorality,
wheretheslavesaretheChristianmajoritywhoareafflictedby ressentiment,desirefor
mediocrity,andhatredofanythingthatispowerfulandindependentofsociety’s
fabricated rules.Incontrast,Nietzscheproposesthatthenoblepeoplearecharacterized
bytheirself -affirmationoflifeandthedeterminationoftheirownvalues.
BeyondGoodandEvil wasdiscussedintermsofitscriticismofphilosophers’
favoritefictions. Nietzschedoesawaywiththeconceptofcauseandeffectandrevises
theKantiannotionof“freewill”totrytounitethetworealmsthatweresunderedby
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Kant’stheory.Nietzschearguesthatthenotionofmorality,whichincludesbothgood
andevil,is misguided.Apersonmissesoutonlifeifheorshesimplyavoidseverything
thatsocietylabels“evil.”Ultimately,NietzschecritiquesChristianity’ssystemof
absolutes,itsbeliefinanafterlife,anditsfaultysystemof“morality.”Allofthese
principlesworktoreducestrivingandhavealevelingeffectonsocietywhoseproductis
mediocrity.
In TheBirthofTragedy ,NietzschediscussesGreektragedyastheproductofthe
tensionbetweentherationalApollonianandtheinstinctualDionysiandriv es.Becauseof
thisbeliefthatarthadlostprestigeinEuropeansocietyoverthecenturies,Nietzsche
desiresareturntothecreativetendenciesoftheDionysianandarebirthoftheaesthetic.
TheBirthofTragedy wasNietzsche’sfirstpublication,a ndhisconceptionofartchanges
inhislaterworks.But,inthisbook,Nietzscheseestheaestheticinmuchthesameway
asSchopenhauer,asasalvethatofferstemporaryrelieffromalifeofpainand
disappointment.Theaestheticcantransformthesuf feringofeverydaylifeinto
somethingbeautiful,enablingonetoaffirmlife,butitisnotyetanactive,creative
principle.
Finally,Nietzsche’spivotalwork, ThusSpokeZarathustra ,wasexaminedasthe
ultimatemanifestoofhiscareer.Init,Nietzs chetriestoviewpeoplefromanaesthetic
perspective.Theoverman,theexemplarofNietzsche’smastermorality,mastershimself
byredirectinghiswilltopowertoconstructive,self -creativeends.Theoverman
illustratesNietzsche’sdoctrineofthepe ssimismofstrength:alifeofcourage,aconstant
struggletowardsagoalthatisdifficulttoattain.Theaffirmationofeternalrecurrenceis
Nietzsche’saestheticresolutionoftheKantianproblematicbecauseitallowsforfreedom
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inaworldthatisg overnedbyanimmutablesetofphysicallaws.Animportantpartof
thisconceptisthateverymomentoflifemustbeenjoyedtothefullestextent,ontheedge
ofdisaster,andlifeistherebyaffirmed.Theeternalrecurrencewouldthenindeed
constitutethehighestformulaofaffirmation.Ultimately,theoverman’sabilitytowill
therecurrenceconquerstheruleofnonsenseandchancethathasinspiredhumanityto
createthedivineinthefirstplace.
SomewouldarguethatNietzsche’sattempttoreunite twosunderedworldsof
realityandillusionisoutdated.Phenomenologyhaslargelyreplacedthe“layered”view
oftheworldasreal,thinlymaskedbyafaçadeofappearance.Thepopularopinion
amongcontinentalphilosophersisthatwhateverpeoplecan seeandperceiveisreality,
andthatno“truth”orFormsexistbeneath.Thisviewreflectsthetrendtowardsarevised
understandingofreasonandthedominanceofscienceandtechnology,ostensibly
infallible,intheeverydaylivesofalmostallhumanb eings.
ThisshiftinprioritiesawayfromtheKantianconceptioncanalsobeexpressed
throughthetermsoftheGermanphilosopherHeidegger.Heclaimsthatthetemporalis
thereal;inotherwords,whateverishappeninginthe“hereandnow”isrealitya nd
nothingelsecanpossiblyexist.Thisisinsharpcontrasttothenotionofthenoumenal,
whichKantusedtohouseallthingseternalinaplaceoutsideoftimeandspace.To
Heidegger,theassumptionthatthereisaseparateworldexistingthatconta insthemoral,
andultimatelythedivine,isutterlyabsurd.Itishisconceptionoftheworldthatisnow
mostcommonincontinentalphilosophy.
Still,evenifthenoumenal,asadistinctrealmofhumanfreedomandthemoral,
doesnotexist,thefundamen talKantianproblematicthatspawnedthesplitworldtheory
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inthefirstplaceisstillrelevant.Scienceandmoralityarestillatodds,regardlessof
wherethatconflicttakesplace.Eveninourmodernworld,thequestionofwhetherornot
therecanbe moralfreedominaworldcontrolledbytherationaldictatesofscienceis
aliveandwell.Forthisreason,humanscontinuetodesiresomethingmorethanthe
scientificworldviewallows,namely,freedomandameaningforhumanexistence.As
longasthey doso,Nietzsche’sglorificationofartwillremainappealingandhiscritique
ofreligioncontroversial.
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